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SUNU

Dogal zenginlikleri, tarihi-kiltiirel biri-
kimi ve ¢ok sayida medeniyet ve inanca ev
sahipligi yapmas1 nedeniyle Sanlurfa, kes-
fedilmeyi bekleyen bir ‘turizm hazinesidir.
Kiiltiir ve medeniyetin diinyaya yayildig
bolge olarak kabul edilen ‘Bereketli Hilalde
yer alan Sanlurfa, bu giin oldugu gibi ta-
rihin her déneminde merkez olma roliini
sirdiirmistiir. Bu medeniyetlerden miras
kalan tarihi ve kiiltiirel dokusu ve tescilli
pek ¢ok kiiltiir varlig ile $anhurfa Giiney-
dogunun turizm potansiyeli en yiiksek ille-
rinden biridir.

Karacadag Kalkinma Ajansi, bu kadar
¢ok degere sahip olan $anliurfanin turizm
altyapisini iyilestirmek, turizm potansiye-
lini harekete gecirmek ve ili turizm gekim
merkezine doniistiirmek icin kurulusun-
dan itibaren pek ¢ok projeyi desteklemis-
tir ve desteklemeye devam etmektedir. Bu
kapsamda elinizde tuttugunuz bu katalog
tarihindeki birgok degeri giiniimiize tasi-
yan ve zengin kiiltiirel bir mirasa sahip olan
Sanlurfanin Harran ilgesini tanitmak ama-
cryla hazirlanmastir.

Harran ilgesi, bolgenin en eski yerlesim
yerlerinden birisi olup tarihte bir¢ok me-
deniyete ev sahipligi yapmasinin yani sira,
diinyanin ilk tiniversitesi olan ‘Harran Uni-
versite’sini de barindirmasi sebebiyle bilim
diinyasinda ¢ok onemli bir yere sahiptir.
Bununla birlikte yilda ti¢ hatta dort triin
veren, diinyanin belki de en verimli tarim
arazilerine sahip olan ilge, tarim alaninda
da hatir1 sayilir bir 6neme sahiptir.

Biiyiik emeklerle akademik diizeyde ha-
zirlanan bu ¢aligmanin, Harran tim yon-
leriyle size tanitip tarih yolculugunda size
rehberlik etmesini dileriz.



FUREWUORD

Having been home to many civilizations
and religions, Sanlurfas natural resources,
and historical and cultural riches make it a
treasure trove just waiting to be discovered
by visitors. Sanlwrfa is situated in the ‘Fer-
tile Crescent’, the region from which human
culture and civilization is considered to have
spread to the wider world. Sanlhurfa has
been an important hub in every age, and re-
mains so today. Due to the historical and
cultural legacy of these civilizations, and the
districts many registered cultural assets, it
has one of the highest potentials for tourism
of districts in the southeast.

As Sanhurfa possesses such a wealth of
assets, the Karacadag Development Agency
has since its inception supported many proj-
ects to improve its tourism infmstructure,
activate its potential and transform it into a
popular destination, and we will continue to
support these aims. This brochure has been
created as part of this endeavour, to promote
Sanlwirfa’s district of Harran which has such
a rich cultural heritage and many historical
remains.

As well as being one of the oldest settle-
ments in the region and having hosted many
civilizations over the ages, Harran has spe-
cial significance for the scientific world as the
home of the worlds first university: ‘Harran
University’. Harran is also remarkable for
agriculture as it has some of the most pro-
ductive farming land anywhere, capable of
yielding three or even four crops annually.

I hope that this publication, which was
painstakingly prepared with careful aca-
demic input, will acquaint you with Harran’s
many facets and be a fine guide on your jour-
ney through its historic landscape.

KARACADAG
Kalkinma Ajansi
Development Agency
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SUNUS

Harran, sahip oldugu tarihi ve kiiltii-
rel degerleriyle ilkler diyar1 olarak bilinen,
kendine 0zgii gelenekleri, efsane ve soy-
lenceleri, dini inanglar1 olan en eskilerin
cografyas: olarak da adlandirabilecegimiz
Mezopotamyanin en 6nemli sehirlerinden
bir tanesidir.

Harran ilk Islam tiniversitesi kalintilar;
tilkemizde sadece burada gorebileceginiz
konik kubbeli evleri; gorkemli kalesi; ge¢-
mis donemlerde tas ocag: olarak kullanilan
Bazda Magaralary; tarihi Bagdat yolu iize-
rinde bulunan Barur Hani; Roma done-
mi izleri tagtyan Suayip Sehri gibi 6nemli
kiiltiirel varliklara sahip olmasinin yanin-
da, “Bereketli Hilal” olarak adlandirilan
topraklarda yer almasinin dogal bir sonu-
cu olarak ¢ok 6nemli bir tarim sehri olma
ozelligine de sahiptir. Ulkemizde iiretilen
pamugun yaklasik %10u Harranda yetis-
tirilmektedir. Bunun yaninda misirdan,
bugdaya; sebzeden meyveye onlarca gesit
trtin Harranl ciftgilerin emekleri ve Har-
ran Ovasrnin bereketiyle nihai titketiciye
ulagmaktadir.

Harran Kaymakamlig: olarak tarihi il-
¢emizin bu degerlerini genis kitlelere du-
yurmak amaciyla “Marka Sehir Harran”
caligmalarini yiiriitilyoruz. Bu kapsamda
belirledigimiz “Her An Harran” sehir mot-
tomuzu, yaptigimiz tanitim filmleri, diizen-
ledigimiz yarismalar, festivaller ve sempoz-
yumlar gibi ¢alismalarda sik¢a kullanarak,
Harranin her an tarih, her an kiltir ve her
an lezzet bulabileceginiz bir yer oldugunu
vurguluyoruz.

“Her An Harran” tanitim faaliyetleri
kapsaminda hazirladigimiz bu prestij ka-
talogunun amaci, Harran'n tarihi ve kiil-
tiirel degerlerini kisa ve 6z bilgilerle ve
kaliteli fotograflarla tanitmak, bu sekilde
Harrana duyulan ilgiyi arttirmak ve daha
fazla insanin Harrana gelmesini saglamak-
tir. Calismamiz akademik yayindan ziyade
bir turizm katalogu olmakla birlikte, metin
yazarinin kullandig: bilgiler, kurulan bilim
heyeti tarafindan defalarca kontrol edilerek
okuyucularin yanls bilgilenmesinden ka-
¢inilmistir.

Harran tizerine simdiye kadar yapilmis
en kapsamli turizm katalogu olma 6zeligi-
ne haiz bu calismanin tamamlanmasinda
maddi destek saglayan Karacadag Kalkin-
ma Ajansrna ve katalogun hazirlanmasin-
da emegi gecen herkese ¢ok tesekkiir eder,
“Her An Harran” Prestij Katalogunun Har-
rana ve Harran turizmine katki saglamasini
temenni ederiz.



FUREWUORD

With its great historical and cultural
wealth, and as one of the most important cit-
ies in Mesopotamia, which can be considered
the region of the most ancient religious be-
liefs, unique traditions, and myths and leg-
ends - Harran is known as a land of firsts’.

Harran’s important cultural assets in-
clude the remains of the first Islamic univer-
sity, the conical-domed houses which are seen
nowhere else in Turkey, its spectacular castle,
the Bazda Caves which were once used as a
stone quarry, the historical Barur Han (Inn)
on the old Baghdad road, and the city of Sh-
uayib with its Roman remains. Situated in
the area called the “Fertile Crescent”, Harran
naturally also has great importance as an
agricultural city. Around 10% of all the cot-
ton produced in Turkey is grown here. The
Harranian farmers’ labours and the fertil-
ity of the Harran plain also produce tens of
other varieties for the final consumer - fruit,
vegetables, maize and wheat.

The Harran District Governorship is
working towards publicizing these assets of
our historical district to a much wider audi-
ence with our “Harran City Brand” projects.
For this campaign, we chose our city motto
of “Every Moment Harran”. This will be used
often in promotional films, competitions,
festivals, symposiums and similar events
to highlight the fact that Harran is a place
where you will encounter history, culture
and flavour at every turn.

The purpose of this prestigious brochure,
published as part of our “Every Moment
Harran” promotional activties, is to intro-
duce Harran’s historical and cultural assets
with brief and essential information and
quality photographs in order to stimulate in-
creased interest in Harran and attract more
vistors. Although this is a tour guide rather
than a scholarly publication, to avoid misin-
forming readers in any way, the information
included by the writer was checked and re-
checked by an academic committee set up for
the purpose.

This work constitutes the most compre-
hensive visitors’ brochure published about
Harran to date, and I would like to thank
very much the Karacadag Development
Agency who provided financial support, as
well as everyone who worked on it. I hope
the distinguished brochure “Every Moment
Harran” will be a beneficial contribution to
Harran and tourism in Harran.

Harran Kaymakamhg:
Harran District Governor

HARRAN

KAYMAKAMLIGI
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GiRis
Yaklagik 4300 yillik yazili tarihi ile,
Bereketli Hilal'in kuzey sinirinda Mezo-
potamya’yr Kiigiik Asyaya ve Akdeniz’i
Pers topraklarina baglayan ana ticaret yol-
larinin kavsagindaki konumuyla, gizemli ay
tanris1 Sin'in kutsal tapinaginin memleketi
ve Tevrat’a gore tek tanrili dinlerin atast Ibra-
him'in uzun yillar yasadig1 sehir olmasiyla in-
sanlik tarihinin bir¢ok agidan 6nemli bir yeridir

Harran.

Erken Islami dénemin 6ne ¢ikan bilim ve ilim
merkezi, eski Yunan filozoflarinin gelenekleri-
ni devam ettiren Harran felsefe ekolli, Yunanca ve
Stiryanice eserlerinin Arapg¢a’ya ¢evrildigi yer, bir do6-
nem diinyanin en #inli astronomi, tip, matematik ve
mantik merkezi Harran'in meshur akademisi bilimsel
tretim ve kiltiirler aras: bilim transfer merkezi olarak
Antik Cagdan Islam’in altin ¢agina gecis doneminde kilit
rol oynadu.

Tamamen tarihin sahnesinden silinmeden Harran1
baskent yapan son Asur krali II. Asur-Uballit, Sin tapina-
gin1 yeniden inga ederek kendi diisiisiinii hazirlayan son
Babil krali Nabonid, Harran1 bagkent olarak secen son
Emevi Halifesi II.Mervan, Harranda Roma tarihinin en
ezici yenilgisine ugrayan general Crassus ve Harran civa-
rinda katledilen Roma imparatoru Caracalla gibi 6rnek-
lerde goriildiigii tizere Harran zaman iginde bir¢ok liderin
felaketine de taniklik etmistir.

Son olarak en biiyiik yenilgiyi Harran'in kendisi gor-
di: 13’tinct yiizyllda Mogol ordulari Harran1 ellerinde
tutamayacagini anlayinca sehri yikip yaktiktan sonra terk
etti...

Unlii seyyah Evliya Celebi on yedinci yiizyillda Harran'a
ugradiktan sonra ‘Sehir harap, evler toprak olup kalesinde
insanoglu kalmamistir’ diye yazmus.

INTRODUCTION

Harran is important for human history in many ways,
being located on the northern edge of the Fertile Crescent
at the junction of the main trade routes linking Mesopota-
mia to Asia Minor, and Persian territory to the Mediter-
ranean; and having a recorded past dating back around
4,300 years. It was home to the sacred temple of the mys-
terious moon god Sin, and the city where Abraham, con-
sidered the father of the monotheistic religions, lived for
many years.

The Harran school of philosophy continued the tradi-
tions of the ancient Greek philosophers, and was the place
where Greek and Syriac works were translated to Arabic.
As a centre for scholarship and science during the early Is-
lamic period, Harran’s famous academy played a key role
in the transitional period from the Archaic Period to the
golden age of Islam. It was for a time the world’s most re-
nowned astronomy, medicine, mathematics and logic in-
stitute, and a hub of scientific output and scientific inter-
change among cultures.

Harran has witnessed the calamitous downfall of many
leaders over the ages, such as that of the last Assyrian king
Ashur-Uballit II, who made Harran his capital before his
empire was completely wiped from the pages of history;
the last king of Babylon, Nabonidus, who precipitated his
own fall by rebuilding the temple of Sin; the last Ummayad
Caliph Marwan II, who chose Harran as his capital; the
general Crassus, who suffered the most crushing defeat in
the history of Rome; and Roman emperor Caracalla, who
was killed near Harran.

Finally, the greatest defeat was suffered by Harran it-
self: When the Mongol armies realized they could not hold
onto Harran in the 13th century, they razed and burned it
to the ground before abandoning it...

After passing through Harran in the 17th century, fa-
mous traveller Evliya Celebi wrote, ‘“The city lies in ruins,
the houses are mud, and not a soul remains in the fortress.



Bugiinkii Harran ziyaret¢isinin gordiigii tablo
Evliya Celebininki kadar dehset verici olmasa da
burasinin bir zamanlar fil bollugundan dolay1 Asur
krali Tiglat-Pileser'in begenisini kazandigini veya
Roma gezginlerinin Harran'n badem, kavak ve ¢1-
nar agaclariin hos golgesinde dinlendiklerini hayal
etmesi zordur. Mogollarin yikimi yetmiyormus gibi

Harran'in hayat damari, Ciillab ve Deysan irmaklar: Although the scene greeting today’s visitor to Harran may not be
da zaman i¢inde kurumus ve eskiden bereketi bol ;¢ pleak as the one described by Evliya Celebi, it is still difficult to
olan ova susuz kalmigstir. Ancak 1996da GAP pro- imagine how Harran pleased Assyrian king Tiglath-Pileser with
jesi gercevesinde Firatn sulari kanallarla Harrana  j¢s ghundance of elephants, or how Roman travellers rested in the
kadar geldikten sonra ‘beyaz altin, yani pamuk sa- pleasant shade of its almond, poplar and plane trees. As if the dev-
yesinde Harranli toprak sahipleri son 20 yilda belli  51gti0n wrought by the Mongols was not enough, the lifeblood of
bir zenginlige kavusmustur. Harran, the Jullab and Deysan rivers, gradually dried up leav-

Antik sehrin etrafini saran Ortacag surlari, erken 718 the fertile plain without water. Only after water from the

islam dénemine ait kalesi, Ulu Camii'nin dogu cep- Euphrates was brought as far as Harran via canals as part of
hesi ile dikddrtgen planl minare Harran'in gorkem-  the GAP (South-East Anatolia Project) in 1996, did Harran

li gecmiginin ayakta kalan son taniklari. Bélgede landowners achieve a certain wealth in the last 20 years, due
binlerce yildan beri kullanildigi tahmin edilen, an- 0 ‘white gold’ i.e. cotton.

cak mevcut 6rnekleri 150-200 yildan eski olmayan The medieval ramparts encircling the ancient city, the
konik kubbeli Harran evleri ise bugiin sehre gelen fortress dating from the early Islamic period, the east
turistlerin en ¢ok ilgisini ¢eken yapilardir. Ancak face and the square minaret of Ulu Mosque are the
gortinen kalintilarin arkasindaki gérinmeyen tarihi ;¢ remaining witnesses of Harrans glorious past. The
Harran'a hala gizemli bir hava katmaktadir. Ayakta sty ctyres todays’s visitors find most intriguing are the
olan Halep kapisindan Harran Hoytgine ¢tkmak,  onical dome houses. Although this type of house has
ugsuz bucaksiz harabe alanina bakarak Miisliman probably been built in the region for thousands of
diinyasinin bir zamaninda en {inlii bilginlerin nere- years, the existing examples are 150-200 years old

de derslerini verdiklerini tahayyiil etmenin ayri bir ;¢ most. However, the unseen past behind the visi-

cazibesi vardur. ble remains still lends a mysterious air to Harran.

Gegmigle ilgili diisiincelere dalmisken belki sa- ~ 1here is an irresistible appeal to ascending to
hipsiz bir at kosarak gecer veya rengarenk kadife ~ the Harran Tumulus from the still-erect Aleppo
elbisesi ve giimiis islemeli pususuyla bir Harranlh Gate, looking over the immense area of ruins,
kadin koyun siiriisii ile yaklagir. Harran... simdiki ~ @nd envisaging where the most famous scien-

zamani bile sanki bir peri masalindan ¢ikmug gibi- 15t of the Islamic world once taught their
dir! lessons.

Just as you are lost in thoughts of the
past, a free horse may gallop by, or a lo-
cal woman in a multi-coloured dress
and silver-embroidered pusu headdress
may approach with her flock of sheep.
Harran... a fairytale land even in the
present day!
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Harranin kurulusu ile ilgili kesin bilgimiz
yoksa da sehrin adina ilk defa Kuzey Suriyede bu-
lunan Ebla tabletlerinde Har-ra-an seklinde rast-
landigini biliyoruz. Yaklagik M.O. 2300 yillarina
ait tablette Eblali bir prensesin Harran hiikiimda-
r1 ile evlenmesinden bahsedilmektedir. Bu sekil-
de, 4300 y1l oncesine ait Harran isminin degis-
meden giiniimiize kadar geldigini anlamaktayiz.
Bir baska kaynakta, Mari ve Kiiltepede bulunan
ve M.O. 2000 yillarindan kalma civi yazili tablet-
lerde, Ha-ra-na ismi gegmektedir. Akat¢a dilinde
haran-u kelimesi seyahat veya kervan anlamina
geliyor, bazi kaynaklarsa kelime anlamini kesisen
yollar olarak yorumluyorlar.

Although we have no exact information regarding
the founding of Harran, we do know that the earli-
est mention of its name encountered is as Har-ra-an
on the Ebla tablets discovered in northern Syria. A
tablet dating roughly from 2,300 B.C. mentions the
marriage of an Eblan princess to the ruler of Harran.
From this, we deduce that the city’s name of 4,300 years
ago has survived unchanged to the present. In another
source, the cuneiform tablets from 2000 B.C. found at
Mari and Kiiltepe, the name Ha-ra-na is mentioned.
In the Akkadian language, haran-u means journey’

or caravan, and some sources interpret this word as .

‘intersecting roads’.

o
e

o _‘1‘%
i )
= - X P
. S
= L ey T2,
2 BRI Vo
M 2 i
b S e
- T e
et 3 et 1
& 455 R o
- > -2
’-,df" T T i



[sminin kaynagi ne olursa olsun, Harrann, M.O.
2300den sonra Akat imparatorluguna dahil olmasiyla,
gercekten onemli ticaret yollarinin kesisen bir yerinde
bulundugu ve bu nedenle 6nem kazandigi kesindir.
Giiney Mezopotamyanin biiyiik kentlerini Anadolu’ya
baglayan giiney-kuzey ve Akdenizi Pers topraklarina
baglayan dogu-bati ticaret rotalarinin o donemde Har-
randan gectigini bilmekteyiz. O zamanki iklim sartlar:
bugiinkii Harrandan oldukga farkliydi. Pers Korfezin-
den Firat ve Dicle ovalarina, giineydogu Akdeniz sahil-
lerine kadar uzanan Bereketli Hilal'in kuzey kenarinda
bulunan Harranda suyun bol oldugu, Ciillab ve Deysan
irmaklarinin suyunun kanallarla genis ovanin tarlalari-

na gotirildigl, Harran Ovasrnin zamaninin 6nemli
bir tarim alan1 oldugu bilinmektedir.

Mari tabletleri de ilk kez Harrandan ay tanris
Sin’in sehri olarak bahsetmektedir. Sin, oglu Samas
(giines) ve biitiin gezegenler binlerce y1l 6nemini
koruyan bir putperest inancinin merkezinde idi
ve Islami fetihlerden sonra bile Sin kiiltiirti Har-
randa devam etti. Harran'in [lk¢agdaki énemi
hem ticaret yollarinin kavsagindaki stratejik
konumundan hem de din ve ibadet merkezi
olmasindan kaynaklanmaktadir.

Tevrat'ta anlatilan Ibrahim kavminin
Pers korfezine yakin Ur kentinden Har-
rana go¢ etmesi muhtemelen M.O. 2000’li

yillara tarihlenebilir. Asiretin asil hede-

finin, Tevrata gore, bugiinki Filistin
(o zamanki Kenan {ilkesi) olmasina
ragmen kervan rotalarini bilmemiz
Giiney Mezopotamyadan neden
kuzeyde bulunan Harrana kadar
gittiklerine dair ipucu verebilir.
Ayrica Urda Sin kiltiiniin diger
onemli mabedinin bulunmasi
iki sehir arasinda bir bagka bag
olusturmaktadir.

Whatever the origin of its name, it is certain
that with Harrans incorporation into the Akka-
dian empire after 2300 B.C. it truly was situated at
the junction of important trade routes, and gained
prominence as a result. We know that during this
period the south-north route linking the large towns
of Southern Mesopotamia with Anatolia, and the
east-west trade route connecting Persian lands to
the Mediterranean passed through Harran. The
climate conditions were then very different from
those of Harran today. Harran is situated on the
northern edge of the Fertile Crescent which extends
from the Persian Gulf to the plains of the Tigris and
Euphrates and to the southeast shores of the Medi-
terranean, and we know that it had plenty of water
supplied to its fields via canals from the Jullab and
Deysan rivers, and that the Harran Plain was an
important agricultural area in its day.

The Mari tablets make first mention of Harran
as the city of the moon god Sin. Sin, his son Shamash
(the sun god), and all the planets were the central
deities of a pagan religion which held sway for mil-
lennia, and the cult of Sin persisted in Harran even
after the Islamic conquest. Harrans importance in
Archaic Period was due both to its strategic loca-
tion at the junction of trade routes, and also to its
role as a religious centre.

The migration of Abrahamss tribe from Ur near
the Persian Gulf to Harran as described in the To-
rah can probably be dated to the 2000s BC. Ac-
cording to the Torah, although the clan were ac-
tually aiming for Canaan (today’s Palestine), our
knowledge of the caravan routes provides a clue as
to why, from Southern Mesopotamia, they went as
far north as Harran. Another link between Ur and
Harran was that they both contained prominent
temples to Sin.



TEVRAT/INCILDE HARRAN

[k hanif, tek tanrili dinlerin kurucusu, hem Yahudilerin hem
Araplarin atasi olarak kabul goren Ibrahim ve ailesinin hayatinda
Harran'in 6nemli bir yeri vardir.

Ibrahim’in Hikayesi:

Tevrata gore, [brahim’in ailesi babasi Terah’in onderliginde
memleketleri Urdan Harran'a gog eder. Tanri, Ibrahime ‘Cocuk-
larina Kenan iilkesini bagislayacagim’ diye s6z vermesine ragmen
biitiin siilale hayvanlariyla beraber dnce Firat nehrini takip ederek
yizlerce kilometre kuzeybatiya gecer. Yillarca Harranda kaldiktan
sonra Tanr1 Ibrahime oradan Kenan iilkesine (bugiinkii Filistin)
gitmeyi buyurur. Bu arada Terah Harranda vefat eder. Ibrahim, esi
Sara, 6lmiis kardesi Haran'n oglu, yegeni Lut'u ve ailesini alarak,
kardesi Nahor'u Harranda birakir ve Tanrrnin istegini yerine ge-
tirir.

Sara kisir oldugu igin Ibrahim’in ileri yagina ragmen ¢ocuklari
yoktur. Cocuksuz kalmasin diye Sara Ibrahim’in hizmetgisi Ha-
cer’le ocuk yapmasina razi olur ve Hacer, Ismail'i dogurur. Ancak
Tanr1 bir mucizeyi gergeklestirerek Sara’y1 da hamile birakir ve dok-
san yaglarinda Sara Ishak’1 diinyaya getirir. Elbette, Ibrahim biricik
oglu Ishak iizerine titrer. Ishak biiyiir ve bir giin Tanr1 Ibrahime
oglunu alip kendisine kurban etmesini ister. Ibrahim itiraz etmez
ve Ishak’r bir adak gibi baglar. Tam kurbani kesecegi anda Tanri
Ibrahine bir kog yollar ve oglunun yerine kogu kesmeyi buyurur...

Ishak Evlendiriliyor:

Ishak evlenme yagina gelince Ibrahim ogluna gelin getirmesi
i¢in sadik bir hizmet¢iyi Harran’a yollar.

Hizmet¢i Harrana yaklaginca bir kuyunun yaninda mola verir.
Koyun siiriisii ile Rebeka gelir, yabanciya ve develerine kuyudan su
verir. Ibrahim’in hizmetgisi bu kizin Ishaka dogru bir es olacagina
karar verir. Babasindan istemeye karar verir ve babasi Ibrahim’in
kardesi Nahor ¢ikar!

Giizel hediyeleri goriince Rebeka Ishak’a es olmay1 kabul eder,
Kenan tilkesine geger, Ishak’tan hamile kalir ve ikizleri Esav ve Ya-
kup’u diinyaya getirir.

Yakub’un Hikayesi:

Tiyli Esav babasinin sevgilisi, titysiiz Yakup evcil ve annesinin
sevgilisidir. Esav ava gitmeyi sever, Yakup ise ev isleri ile ugrasir.
Daha saf olan Esav, kurnaz Yakupa bir mercimek yemegi karsili-
ginda ilk ogul hakkini satar. Babalar1 Ishak yaslandiginda gozleri
goremez olur ve 6limiin yaklastigini hissedince oglu Esav’1 kutsa-
mak ister. Esavidan, yakaladig1 avin etiyle bir yemek hazirlamasin
ister, ancak Yakup ahirdan bir oglak kesip yemegi hazirlar, oglagin

HARRAN IN THE TORAH/BIBLE

The first hanif (seeker of truth), and founder of the monotheistic
faiths, Abraham, is considered the ancestor of both the Jews and Ar-
abs. Harran has special significance in the life of Abraham and his

family.
The Story of Abraham:

According to the Torah, Abraham’s father Terah moved the fam-
ily from their hometown of Ur and settled in Harran. Although God
had promised Abraham that his descendants would inherit the land
of Canaan, the extended family and all their animals followed the
river Euphrates for hundreds of kilometres to the northwest. After
Abraham had lived for years in Harran, God commanded him to
leave and go to Canaan (the Palestine of today). Meanwhile, Terah
died in Harran. Abraham obeyed God’s command, setting off for the
new land with his wife Sarah, his dead brother Haran’s son Lot and
his family, and leaving his brother Nahor in Harran.

Despite Abraham’s advanced age, he did not have any children
due to his wife Sarah’s infertility. Sarah consented to Abraham’s hav-
ing a child with her handmaid Hajar so that he would not remain
childless, and Hajar gave birth to Ismail. But by a miracle of God,
Sarah also became pregnant at age 90 and gave birth to Isaac. Of
course, Abraham doted on his special son Isaac. Isaac grew up, and
one day God told Abraham to take Isaac and sacrifice him. Abraham
made no objection and bound Isaac as a sacrificial offering. Just as
he took the knife to kill his son, God sent a ram and told Abraham to
sacrifice it in place of his son.

The Marriage of Isaac:

When it was time for Isaac to marry, Abraham sent a faithful ser-
vant to Harran to bring back a bride for his son. Just before Harran,
the servant stopped to rest at a well. Rebekah came to the well with
her sheep and drew water for the stranger and his camels. Deciding
this girl would make a suitable wife for Isaac, Abraham’s servant de-
cided to ask her father for his permission. Her father turned out to be
Abraham’s brother Nahor! When she saw the beautiful presents from
the family, Rebekah agreed to become Isaacs wife. She joined him in
Canaan and they had twin sons, Esau and Jacob.

The Story of Jacob:

The hirsute Esau was his fathers favourite, while the smooth
skinned Jacob was his mother’s favourite. Esau liked hunting, but Ja-
cob preferred working near home. The more innocent Esau sold his
birthright as the first son to the cunning Jacob in return for some len-
til stew. Their father Isaac had lost his sight in his old age, and feeling
close to death, he wanted to bless Esau. He asked Esau to prepare
a meal with game he had hunted, but Jacob killed a goat from their




postunu tiysiiz eline baglar ve babasi tarafindan kutsanmak ister.
Ishak kii¢iik oglunun eline dokununca kanar ve Esav’in yerine Ya-
kup’u kutsar. Sonra gelen Esav durumu goriince ofkelenir ancak
babas1 yaptig1 hatayi artik telafi edemez. Agabeyin 6fkesine maruz
kalmamast i¢in Rebeka Yakup'u memleketi Harran’a gonderir. Ora-
ya yakinken kuyu kenarinda giizel bir ¢oban kizi1 goriir, ona hizmet
etmek icin tas1 kuyunun deliginden kaldirir ve siiriisiine su verir.
Kizin ad1 Rahel ve Rebekanin erkek kardesi Lavan’in kizi oldugunu
ogrenir. Rahele asik olur ve onu es olarak alabilmek icin yedi yil
Lavan i¢in ¢alismayi taahhiit eder. Yedi y1l sonunda karisina kavu-
sacaktir Lavan ilk gece odasini hazirlar fakat Rahel'in yerine ablasi
Lea’y1 verir. Lea giizel degildir ve Yakup dolandirildigini goriince
ofkelenir. Lavan ‘biiyiik kiz dururken kiigiik kizi vermek adetimiz
degildir’ diye aciklar. Bunun iizerine Yakup Rahele de sahip ola-
bilmek i¢in yedi y1l daha calisir. Sonunda iki esi ile beraber Kenan
tilkesine doner.

Bu hikayelerin gerceklik pay1 nedir bilemiyoruz. Ibrahim, Is-
hak ve Yakupa ait Harranda herhangi bilimsel bir kanit yok. Ancak
yuzyillar boyunca Museviler ve Hiristiyanlar Harran’1 bu hikayeler
yuziinden kutsal bir yer olarak kabul ettiler. Ve hala eski sehrin sur-
lar1 diginda “Yakup'un Kuyusu’ olarak bilinen bir yer vardur.

Bugiinlere ulagmadiysa bile XIIL yiizyil tarihgilerinden Ibni
Seddad, Harran’a Hz. ibrahim’in sehri denildigini, Harranda bra-
him Peygamber’in evinin, adini tagiyan bir mescidin ve ¢obanlari
gliderken yaslandig1 bir tagin var oldugunu aktarmaktadir.

stable to make a meal, tied the goat skin to his smooth arms, and
asked his father to bless him. Isaac was deceived when he felt his
younger son’s hands, and gave his blessing to Jacob instead of Esau.
When Esau came later and found out, he was angry but his father
could not correct his error. Rebekah sent Jacob to their hometown of
Harran, away from his brother’s wrath. As he neared the city, he saw
a beautiful shepherd girl at the well. To help her, he lifted the well’s
stone cover and gave water to her flock. The girl's name was Rachel,
and she was Rebekah’s brother Laban’s daughter. Jacob fell in love
with Rachel and agreed to work seven years for Laban in order to win
her hand in marriage. Seven years later, Laban prepared the bridal
chamber but instead of Rachel sent in her older sister, Leah. Leah was
not pretty and Jacob was angry to find he had been deceived. Laban
told him it was not their custom to marry off a younger daughter
before an older one. Hearing this, Jacob worked seven more years in
order to marry Rachel. In the end, he returned to Canaan with his
two wives.

We do not know how true these stories are. There is no hard evi-
dence relating to Abraham, Isaac or Jacob in Harran, but Jews and
Christians have considered Harran a holy place for centuries on the
basis of these stories, and there is still a site outside the old city walls
known as Jacobs Well’.

Although they have not survived, the 13th century chronicler Ibni
Sheddad tells us that the prophet’s house, a mosque named after him,
and a stone against which he used to lean while minding his flock
were in Harran; and also that Harran was called “Abrahams city”.



Asur krali . Samsi-Adad, M.O. 18. yiizyllda Harrandan gegen
ticaret yollarinin ve oradan nakledilen kiymetli mallarin giivenli-
gini saglamak i¢in biitiin bolgeyi kontrolii altina almak amaciyla
bir sefer diizenledi. Stratejik konumunun Onemi 6zellikle Asur
donemlerinde devam etti. Asur krali I. Adad-Nirari (M.O. 1307-
1275) yilliklarinda Harran kalesini fethettiginden bahseder.

Hurri, Mitanni ve Hitit donemlerinde Harran'in bir¢ok kez el
degistirdigini ve Hitit kral1 Suppiluliuma’nin sehri yiktigini biliyo-
ruz. Asur krali II. Salmanasar’in Sin mabedi E-hul-hul'u yeniden
inga etmesi ile Harran eski sanina yeniden kavustu.

O donemde Harran valisi kraldan sonra devletin en yiiksek riit-
besi olan turtan unvanini tagiyordu. Sehrin 6zel serbest statiisii ve
vergi muafiyeti vardi. O zamanki inanca gore bir tanrinin kiiltii sa-
dece heykelinin bulundugu tapinakta yapilabilirdi. Dolayisiyla, bir
diismanin sehri fethederken halkin taptig1 tanrilarin heykellerini
kaldirip mabetleri yakmasi sembolik bir ytkim anlamina gelirdi.

7’nci yiizyilin sonuna dogru Iran kokenli Medlerle ittifak kuran
Babilliler Ge¢ Asur Imparatorlugunu haritadan silmeye hazirla-
nirken Harran, son Asur baskenti olarak tarihe gecti. Med-Babil
ordularinin saldirist altinda Asur bagkenti Ninova Temmuz 612'de
diisiince, bagkomutan (turtan)Asur ordusunun bir kismui ile Har-
rana kagmayi bagardi ve II. Asur-Uballit ismiyle yaklagik bir yil son
Asur krali hitkiim siirdii. 610 yilinda Harran da Babile yenik diistii,
Sin tapinag yikilip yakildi ve sehir yagmalandi.

In the 18th century B.C., Assyrian king Shamshi-Adad I mounted
a campaign to bring the whole region under his control in order to
secure the trade routes and valuable goods passing through Harran.
The importance of the region’s strategic location continued through-
out the Assyrian period in particular. The annals of Assyrian king
Adad-Nirari I (B.C. 1307-1275) mention his conquest of Harran
castle.

We know that Harran changed hands many times during the
Hurrian, Mitanni and Hittite periods, and that the Hittite king Sup-
piluliuma destroyed it. Harran regained its former glory when Assyr-
ian king Salmanasar rebuilt E-hul-hul, the temple of Sin.

At that time in Harran, the highest ranking official after the king
was the turtan (governor). The city had a special free status and tax
exemption. According to the belief of the period, the cultic rites for a
god could only be performed in the temple containing the god’s statue.
Therefore, when the statues of a city’s gods were taken away and those
gods’ temples burned during conquest by an enemy, the destruction
mainly had a symbolic meaning.

Towards the end of the 7th century the Medes, a people of Iranian
origin, formed an alliance with the Babylonians. As they prepared to
wipe the Late Assyrian Empire off the map, Harran went down in his-
tory as the last Assyrian capital. When the Assyrian capital Nineveh
fell to Median-Babylonian forces in July of 612, its commander-in-
chief (turtan) managed to escape to Harran with part of the Assyrian
army, and ruled for about a year as the last Assyrian king, with the
name of Ashur-Uballit II. Harran also fell to Babylon in the year
610. The city was sacked and its temple of Sin destroyed.







AY TANRISI SIN

Stimer inancina gore ay tanrist Sin, bas tanri Enlil ve tanrica
Ninlil'in oglu, oliiler tanris1 Nergal'in kardesi, tanri¢a Ningal'1in esi
ve gilines tanris1 $amagin babasidir. Simer panteonunda, Ay’in gii-
nesten once yaratildigy, giinesten daha iistiin oldugu inanci ile kars:
karstyay1z. Bu durum, Mezopotamyanin iklim sartlar1 goz oniinde
bulunduruldugunda anlasilir. Giines, o diyarlarda yakici ve hatta
oldiiriicii bir gii¢ olarak algilanirken, ay ise serinlik ve rahatlama
saglar.

Siimer ve daha sonra Asur ve Babil medeniyetlerinde Ay, gok-
yiziniin hitkiimdari, yildizlarin ve gezegenlerin ¢obani sayilirdi.
Mezopotamya inancina gore zamana hitkmeden, onu giinlere, ay-
lara ve yillara ayiran gii¢ de Aydir. Ayrica aya, stirekli degisen sekli
ile, cesitli anlamlar yiiklenirdi: Hilal erkeklik ve giiciin simgesi ola-
rak boganin boynuzuna benzetilirdi.. Dolunay olarak daha ziyade
doguma hazir kadinin simgesi olurdu. Ayin evreleri - biiylimesi,
dolmasy, kiigiilmesi ve yok olmasi - birgok dogal ve dogaiistii duru-
mu simgelerdi: kadinin adet dénemini, tarimdaki bereket devrini,
insanin dogumdan 6liime giden hayat yolculugunu, 6liip yeniden
canlanmanin sonsuz dolagimini.

Gokytiziinii ve diinyayr aydinlatan giicii simgeledigi i¢in ayin
tutulmas1 kotiililk ve tehlikenin habercisi olarak algilanirdi. Sin,
diinyada olup biten her seyi goren tanri olup dnemli antlasma-
lara tanik olarak dahil edilirdi. Anlagmaya sadik kalmayan taraf
korkung cezalara, 6rnegin Sine en biiyiik oglunu kurban vermeye
carptirilabilirdi. Sin’in aydinlatic1 giicti gelecegi de kapsard: ve bu
ylzden Sin’in tapmagi oénemli bir kehanet merkeziydi. Mezopo-
tamya inancina gore, tanrilarin sekreteri Nabu, tanrilarin emirle-
rini yazmak i¢in tablet olarak dolunay1 kullanirdi.

Harran'in koruyucu tanrisi Sin, biiyiiyen hilal olarak betimlenir
ve erkek/hiikiim giiciinii simgelerdi. Sin'in bu giiciinii siyasi bir giig
olarak devrettigine inanilirdi: Asur krallar1 Esarhaddon ve oglu
Asurbanipal’in taglar1 bu ylizden Harranda giydirilmisti ve kralin
tact uglar1 yukarry: gosteren hilal seklindeydi.

THE MOON GOD SIN

According to Sumerian beliefs, the moon god Sin was
son of the chief god Enlil and the goddess Ninlil, brother of
the god of death Nergal, husband of the goddess Ningal, and
father of the sun god Shamash. In the Sumerian pantheon,
we encounter the belief that the moon was created before the
sun, to which it is superior. This is understandable consider-
ing the climate in Mesopotamia, where the sun is perceived as
a scorching, even lethal force, whereas the moon brings cool-
ness and respite.

In the Sumerian, and later in the Assyrian and Babylo-
nian civilizations, the moon was considered ruler of the sky
and shepherd of the stars and planets. According to the belief
in Mesopotamia, the moon ruled time, being the force which
divided it into days, months and years. Different meanings
were also ascribed to the various apparent shapes of the
moon: The crescent moon was compared to a bull’s horns
and stood for masculinity and strength, while the full moon
symbolized a woman close to giving birth. The moon’s phases
- waxing, full, waning and new moon - symbolized many
natural and supernatural affairs: a woman’s menstrual term,
the agricultural productivity cycle, one’s journey of life from
birth to death, and the eternal cycle of death and rebirth.

Since the moon was a symbol of the power that illumi-
nated the earth and sky, a lunar eclipse was perceived as an
omen of danger and evil. As the god who saw all that hap-
pened in the world, Sin was included as a witness to impor-
tant agreements. A party that broke an agreement could
receive terrible punishment, such as having to sacrifice their
oldest son to Sin. Sin’s illuminative power also covered the fu-
ture, which is why the temple of Sin was an important proph-
ecy centre. In Mesopotamia, it was believed that Nabu, scribe
to the gods, used the full moon as a tablet upon which to write
their orders.

Sin, the protective god of Harran, was portrayed as a wax-
ing crescent moon and symbolized male/ruling power. It was
believed that Sin transferred this power as political strength,
which is why Assyrian kings Esarhaddon and his son Asur-
banipal were crowned in Harran, and the king’s crown was in
the form of a crescent with the points facing upwards.




NABONID

Son Babil krali Nabonid (M.0.556-539) tahta bir isyanci grubun zayif Ba-
bil kralin1 6ldiirmesi sonucunda oturmustu. ‘Darbeci’ Nabonid, hakli olarak
o pozisyona gectigini ispatlamak i¢in, Sin'in ona taht1 bagisladigini iddia etti.
Nabonid, riiyasinda Sin'in kendisine Harrandaki tapinagini yeniden insa et-
mesini emrettigini anlatiyordu. M.O. 610 yilinda II. Agur-Uballit Harranda
Med-Babil miittefik ordusuna teslim olduktan sonra Sin mabedi yikilmist1 ve
Sin heykelleri Babile taginmisti. Annesi Adda-Guppi mabedin yikimindan
once Harranda Sin’in bas rahibesi oldugu i¢in, Nabonid, kendini Babil'in bas
tanris1t Marduk'tan ziyade Ay tanris1 Sine bagl hissediyordu. Nabonid’in ¢a-
balariyla Harrandaki E-hul-hul (Nese)tapinaginin biitiin ihtisamiyla kiille-
rinden yeniden dogdugunu ¢ivi yazisiyla yazilmis kaynaklardan biliyoruz,
ancak sonug itibariyle Sine olan inanci Nabonide pek sans getirmedi: Ba-
bilde giigleri azalmis Marduk rahipleri Nabonidden nefret ediyorlardi ve
Akamenid imparatoru II Kiros'la ittifak kurarak Nabonid’in disiisiinii
hazirladilar. Boylece M.O 539 yilinda Kiros'un zaferi ile Babil Kralligt

tarihe karist1.

Tarihte defalarca yeniden inga edilen Sin mabedinden bugiinkii Har-
randa higbir iz kalmamistir. Mabedin yeri biiyiik ihtimalle daha sonra Ulu
Cami'nin insa edildigi alandaydi. En azindan kazilar esnasinda caminin dogu,

bat1 ve kuzey avlu kapilarinin girisinde ters vaziyette doseme tasi olarak kulla- . e R e

nilmis Nabonid donemine tarihlenen ii¢ bazalt steli bulunmugtur. Bugiin Urfa
Arkeoloji miizesinde sergilenen stellerden biri Nabonid’i Sine (ay), $amaga
(giines) ve Istar’a (coban yildiz1) taparken gosteriyor.

NABONIDUS

The last Babylonian king, Nabonidus (B.C. 556-539), came to the throne after the assassination of the previous
weak Babylonian king by a rebel group. The coup-plotting’ Nabonidus claimed that Sin had granted him the throne
in order to prove his right to be king. Nabonidus said that Sin had ordered him in a dream to rebuild the temple
in Harran. The temple of Sin had been destroyed and the Sin statues taken to Babylon when Ashur-Uballit II sur-
rendered Harran to the allied Median-Babylonian armies in B.C.610. As Nabonidus’s mother Addagoppe had been
high priestess of Sin in Harran before the temple’s destruction, he felt closer to the moon god Sin than to Marduk,
the chief god of Babylon. We know from cuneiform script records that with Nabonidus’ efforts, the E-hul-hul (Joy)
temple was reborn in its full splendor out of the ashes, but his belief in Sin did not bring him much luck in the end:
The weakened Marduk priesthood of Babylon hated Nabonidus, and forming an alliance with Achaemenid emperor
Cyrus II, engineered his fall. The Babylonian Kingdom thus came to an end with Cyrus’s victory in B.C.539.

No trace remains in Harran today of the temple of Sin which was rebuilt so many times in the past. It most
probably occupied the site on which the Great Mosque was later built. Only during excavations, three basalt steles
used face down as paving stones were found at the mosques east, west and north courtyard entrances. These have
been dated to Nabonidus’s time and are now exhibited in the Urfa Archaeology Museum. One of the steles depicts
Nabonidus worshipping Sin (the moon), Shamash (the sun) and Ishtar (Venus).”

-

= .-:__..‘_‘.ﬁb‘."

.i-.- AT i, s



Pers hakimiyetine girdikten sonra Harran'in artik bir siyaset ve
ticaret merkezi olarak 6nemi azaldi. En az 1500 yildir hakimiyetini
siirdiiren Mezopotamya inang sistemi ¢esitli yabanci etkiye, farkli
tanrilara ve inanglara maruz kaldi. Islam fethine kadar Harran’la
dogrudan ilgisi olan hemen hemen hi¢ kaynak yoktur. Elimizde
olan kaynaklardan ancak genel olarak Harrann durumunu tah-
min edebiliyoruz. Biiyiik Iskender’in oliimiinden sonra Harran,
Seleukos Kralligrna dahil oldu ve Helenizm etkisi altina girdi.
M.O. ikinci yiizyilda bolgeyi Pers kokenli Partlar, arkasindan da
Roma ordulari fethetti.

... ve o esnada Harran diinya sahnesinde bir kere daha kiigiik
bir rol oynamaya koyuldu:

Harran’s prominence as a political and commercial centre waned
after it was annexed by the Persians. The Mesopotamian belief sys-
tem which had dominated the region for at least 1500 years was ex-
posed to various foreign influences, different gods and beliefs. There
is almost no record relating directly to Harran until the Islamic con-
quest. We can only generally surmise Harrans circumstances from
the sources available. Following Alexander the Great's death, Harran
became part of the Seleucid Kingdom and was subject to Hellenistic
influence. It was conquered by the Parthians, an Iranian people, in
the 2nd century B.C., and then by the Roman armies.

... and then Harran was once more relegated to playing a more
minor role on the world stage:




CARRHAE (HARRAN) SAVASI

M.O. 53 yilinin Haziran baginda gerceklesen Carrhae Muha-
rebesi Antik Roma’nin en biiyiik yenilgisi olarak tarihe gegmistir
ve hirsin insanin goziinii nasil kor ettiginin, kendi yikimina nasil
neden oldugunun korkung 6rneklerinden biridir: Roma Cumhu-
riyetinin basina gegen tigler heyetinin bir iiyesi olan Crassus di-
ger fatihler Sezar ve Pompey’in askeri basarilarini kiskanip kendi
tniind ve zenginligini artirmak amaciyla Mezopotamyay1 ele ge-
¢irmeyi planlar. Anadolu’yu isgal eden Pompey o zaman Mezopo-
tamyada hiikiim siiren Part Imparatorlugu ile bir ticaret anlasmasi
yapmis olmasina ragmen Crassus, Roma Senatosunu askeri sefer
konusunda ikna eder ve ordusunu olusturmaya baslar. Yedi lejyon
(34.000 lejyoner), 4.000 hafif piyade ve 4.000 siivari ile M.O. 55
yilinda Brindisiden yola ¢ikar. MO 53 yilinda Zeugma'ya gelince
Roma vasali Ermenistan krali II. Artavasdes Crassusa Ermenis-
tana yliriimesi ve oradan 16.000 siivari ve 30.000 piyade takviye
glic almasini teklif eder. Crassus yolu uzatmak istemeyip teklifi
reddeder. Firat1 geger ve daha 6nce Pompeye yardimda bulunmus
olan Osrhoene krali Abgar'in saglamis oldugu 1000 atli ok¢uyu da
ordusuna dahil eder. Ancak Crassus, Abgar’in ikili oynadigini ve
Part krali Orodese Roma ordusunun hareketlerinin tiimiinii bildir-
digini ¢ok geg fark eder.

Abgar, yol boyunca Part Imparatorlugu’nun ordusunun zayif
ve daginik oldugunu anlatarak Crassus’un tedbirsiz davranmasini
saglar. Orduyu su kaynaklarindan uzak ve sicak ¢6l bolgelerinden
ilerletir. Part ordusunun nerede oldugunu 6grenmek igin Abgar ve
stivarileri kesfe ¢ikar, birlik bir daha dénmeyince Crassus ihanete
ugradigini anlar. Carrhae (Harran) yakinlarinda birden Part ordu-
sunu karsisinda goren Crassus panige kapilir ve bir dizi yanlis karar
alir. Halbuki Part ordusu sadece 9000 atli ok¢u ve 1000 katafrakttan
(zirhl1 siivari) olusmaktadir ki, say1 olarak Roma ordusunun iigte
biri bile degildir. Fakat Part generali Surena, kurnazca hem iizeri-
ni pelerinlerle 6rterek ordunun ezici giicii olan katafraktlar1 gizler
hem de yiik develerinde bulunan savas davullarini ve zillerini sii-
rekli calmak suretiyle diigmanin moralini bozmay1 hedefler. Sayisal
tstiinligiine ragmen Roma ordusu atli okgularin yikicr istilasina
ugrar, sonra siivarileri komuta eden Crassus'un oglu Publius 61dii-
riliir. Bu aci ile bisbiitiin deliren Crassus artik saglikli karar vere-
mez olur. Aksam geri ¢ekilme karari ile biten savas Roma sathina
20.000 olitye ve 10.000 esire mal olur.

Surena, Crassus’a anlagsma teklifi gondererek son bir tuzak ku-
rar ve yanina gelen Crassusun generallerini 6ldiiriip kendisini
tutuklar. Sonra Crassus kadin elbiseleri giydirilerek asagilanir, ag-
gozliiliigi ile alay edilmek i¢inse bogazina eritilmis altin dokiilerek
oldiriliir. Muharebenin alani tam olarak tespit edilemediyse de,
Harran'in 30 km giineyinde bulundugu tahmin edilmektedir.

THE CARRHAE (HARRAN) WAR

The Battle of Carrhae fought in early June of B.C. 53 has gone
down in history as Ancient Rome’s greatest defeat, and is a grim
example of self-destruction due to blind ambition: One member of
the Roman Republic’s ruling triumvirate, Crassus, was jealous of the
other conquerors Ceasar and Pompey’s military success, and planned
to take over Mesopotamia to increase his own fame and wealth. Even
though Pompey, who occupied Anatolia, had a trade agreement with
the Parthian Empire who ruled Mesopotamia at the time, Crassus
persuaded the Roman Senate to launch a military campaign, and be-
gan to put together his army. He set off from Brindisi in B.C. 55 with
seven legions (34,000 legionnaires), 4,000 light infantry and 4,000
cavalry. When he arrived in Zeugma in B.C. 53, the Roman vassal,
Armenian king Artavasdes II, suggested Crassus march to Armenia
and from there supplement his forces with 16,000 cavalry and 30,000
infantry. Not wanting to extend his journey, Crassus refused this pro-
posal. He crossed the Euphrates and added to his forces 1,000 mount-
ed archers provided by the Osrhoene king Abgar, who had previously
aided Pompey. However, Crassus only realized much later that Abgar
was playing a double game and had informed the Parthian king Oro-
des of all the Roman army’s movements.

Along the way, Abgar told Crassus the Parthian Empire was
weak and disorganized, causing Crassus to be less cautious. He led
his army through hot desert regions far from water sources. Crassus
realized he had been betrayed when Abgar and his cavalry set off
to find out the position of the Parthian army, but did not return.
When Crassus suddenly encountered the Parthian forces near
Carrhae (Harran), he panicked and made a series of mistakes. The
Parthian army, however, consisted only of 9,000 mounted archers and
1,000 cataphract (armored cavalry) - not even a third of the number
of Roman soldiers! However, the Parthian general Surena cunningly
not only disguised the juggernaut’ force of his army, the cataphracts,
by draping them in cloaks; but also set out to weaken his opposition’s
morale by constantly playing the war drums and cymbals carried by
his pack camels. Despite their superior numbers, the Roman forces
were ravaged by the mounted archers, and Crassuss son, the cavalry
commander Publius, was then killed. Maddened by the pain of this
final loss, Crassus could no longer make any sound judgements. The
battle ended that evening with the decision to withdraw, costing the
Roman side 20,000 dead and 10,000 enslaved soldiers.

Surena set Crassus a final trap by sending a treaty proposal, but
then killing Crassus’s generals and arresting Crassus himself when
they went over for discussion. Crassus was then humiliated by being
dressed in women’s clothes, and to mock his greediness, killed by hav-
ing molten gold poured down his throat. Although the exact ground
has not been identified, it is thought these events occurred 30 km to
the south of Harran.
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alic1 bir zarar vermemistir. Si-
Roma ile Part imparatorluklarinin
kselen yildizi, Osrhoene krallig1 baskenti

s1p kalmistir. Ancak bagka isimler altinda

ala Ay Tanrisinin biiyiik bir mabedinin bulun-

i kaynaklardan biliyoruz. O kaynaklardan biri bize

aratoru Caracallanin sonunu anlatiyor:
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Crassus’s disastrous end did not do permanent damage to Rome.
No longer having political weight, Harran was caught between Rome
and Edessa/Urfa, capital of the Osrhoene kingdom, the rising star of
the region situated on the Parthian Empires border. Various sources
tell us that there was still a large temple of the moon god in Harran,
although the god bore different names. One of these sources alludes to
Roman emporer Caracalla’s end:




CARACALLANIN SONU

“Keske Harrandaki Ay tapinagina gitmeye niyet etmeseymis...
Keske kamptan sadece bir avug askerle yola ¢itkmasaymus. ..
Keske yola ¢ikmadan 6yle ¢cok ve agir yemek yemeseymis. ..
Keske... keske..”

Ama hicbir seyden siiphelenmeyen Roma imparatoru Caracalla
8 Nisan 217 tarihinde biitiin bunlar1 yapar ve Harran yolunda son
derece dogal bir sekilde sikisip kiiciik kafilesine durmasini buyu-
rur. Yol kenarinda korumalar1 utangag bir sekilde bakislarini baska
yerlere kaydirirken pantolonunu indirir. Tam ihtiyacin1 goriirken
en yakin muhafizi Martialis, sanki imparatoruna acil bir haber ve-
recekmis gibi yanina kosar ve giysileri arasinda sakladig bir kama-
y1 imparatorun govdesine saplar.

Komplonun bir pargasi olan ama ona kurtarici gibi yaklagan iki
subay ise heniiz tam 6lmemis imparatora son darbeyi vururlar.

Boylece, Romanin gelmis gecmis en zalim hiikiimdarlarindan
biri olan biiyiik imparator Caracallanin hayati Harran yolunda
zavall1 bicimde sonunu bulur. Hem de birgok ayricalik ve yiiksek
maaglarla simarttig1 kendi askerlerinin elinden...

CARACALLAS END

“If only he had not wished to visit Harran’s Temple of the Moon...

If only he had not left camp with just a handful of soldiers...

If only he had not eaten so much heavy food before setting off...

If only... if only”

However, suspecting nothing, on April 8, 217, Roman emperor
Caracalla did all of these things. On the way to Harran, he called his
small convoy to a halt so that he could answer a call of nature. He
pulled down his trousers at the side of the road while his bodyguards
averted their gaze for modesty’s sake. Just as he was relieving himself,
the nearest guard, Martialis, ran over to the emperor as if to give him
an urgent message, pulled out a dagger and stabbed him.

Two officers who were part of the conspiracy, but approached
Caracalla as if to save him, delivered the final blow when they saw
he was still alive.

Thus, Caracalla, one of the all-time cruellest Roman rulers, met
his death in a wretched fashion on the road to Harran - whatsmore,
at the hand of his own soldiers, whom he had rewarded with many
privileges and high wages....
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Bu arada Edessa, (Urfa) ikinci ytizyilldan beri yayilan Hiristi-
yanlik dininin bir merkezi olmaya baslamigken, Harranlilar eski
inanclarina sadik kalmislardi. M.S. 395’teartik baskenti Konstanti-
nopolis olan Dogu Roma Imparatorlugu'nun resmi dini Hiristiyan-
likt1. Tek tanrili dinin hakimiyeti giiglendik¢e kaynaklardan putpe-
rest Harrana kargi kotiillemelerin arttigini goriiyoruz. Hiristiyanlar,
Harran hem Yakup'un Rahel ile ilk bulugtugu kuyunun hem de Ib-
rahime atfedilen manastirin orada olmasindan dolay1 6nemsiyor-
lar, ancak pagan geleneklerinden dolay1 Harran'a kin duyuyorlard.
Harranda 6gretimine devam edilen Yunan felsefesine kars: ayrica
bir nefret vardi. Hiristiyan dinine ge¢meye direnen sehre Edessali-
lar ‘Hellenopolis’ adin1 uygun gérmiislerdi.

Miusliimanlar tarafindan fethedilene kadar Harran, donemin
stiper giicleri Roma ile Pers kokenli Sasaniler arasinda belli aralik-
larla el degistirmisti. Yiizyillardir siiregelen gatismalardan yorgun
diismiis ordular yeni bir dinin verdigi coskuyla yaklasan Miislii-
man Arap ordularina kars1 kayda deger bir direnis gosteremeyip
kisa zaman iginde teslim oldular. 639 yilinda II. Halife Omer’in ge-
nerali Iyad bin Ganem, Firat'la Dicle arasindaki el-Cezire bolgesini
fethetmekle gorevlendirilmisti. Hizl bir sekilde ilerleyen ordulari-
na 6nce Rakka teslim olmus, Harran yetkilileri fyad’a énce Edessa/
Urfa’y1 almasini, sonra ayni teslim sartlarini kabul edeceklerini bil-
dirmislerdi. Bunun iizerine fazla kan dokiilmeden hem Urfa hem
de Harran, Araplarin hakimiyeti altina girdi. Yeni hitkiimdarlarin
ilk olarak Sin tapinaginin yerine bir cami yaptirdigini, ancak kay-
naklardan putperestlere yeni tapinak yapmak igin farkli bir yer te-
sis ettiklerini 6greniyoruz. Bu tarihten sonra Harranda ve biitiin
kuzey Mezopotamyada yiizyillardir konusulan Aramice/Siiryani-
ce’nin yerini yavas yavas Arapca dili almaya baglamistir.

Yeni hitkiimdarlar olan Emeviler, Kuzey $am ve El-Cezire bol-
gelerini bir eyalette toplayip idareyi atanan valilerle sagladilar.
709dan 718%e kadar valilik yapan Mesleme b. Abdiilmelik eyalet
merkezini Harrana tasidi. 732'de, daha sonra (744-750) Emevi
Halifesi olacak Mervan, Harrana vali olarak atandi. Buraya biiyiik
hitkiimet saray1 yaptirtp Ulu Camii'yi yenilettirdi. Halife olunca
Emevi hiikiimet merkezini Samdan Harrana tasidi. Ancak Eme-
vi hakimiyetinin giinleri sayiliydi, Doguda yeni bir gii¢ bélgenin
egemenligini devralmaya hazirlaniyordu: Bagdat merkezli Abba-
si hanedanligi. II. Mervanin 750 yilinda Misirda oldiiriilmesiyle
Harran, Abbasilerin hakimiyetine gecti. Emevilerin hiikiimet sara-
y1 yikild1 ancak onun disinda Abbasilerin Harrana pek kin besle-
medigi anlasiliyor ve Harun Resit doneminde Harran’a biiyiik yati-
rimlar yapildi. Ozellikle sulamay yeni agilan kanallarla iyilegtiren
Abbasiler sayesinde bolgede tarim faaliyetleri ve refah artti.

Meanwhile, as Edessa (Urfa) was becoming a centre for Christi-
anity, which had been spreading since the second century, the people
of Harran remained loyal to their old beliefs. By 395 A.D., Constan-
tinople was the capital of the Eastern Roman Empire, and Christian-
ity its official religion. As the dominance of the monotheistic religion
grew, we see from the sources that there was increased denigration
against pagan Harran. The Christians revered Harran as both the
site of the well where Jacob and Rachel met, and that of the monas-
tery ascribed to Abraham; but also bore resentment towards Harran
because of its pagan customs. They especially hated Greek philosophy,
which continued to be taught in Harran. The Edessans’ name for this
city that resisted converting to Christianity was ‘Hellenopolis’.

Until the conquest by Muslims, Harran changed hands at inter-
vals between the super powers of the age, Rome and the Sassanids,
who were of Persian origin. The armies exhausted by centuries of
continual conflict could not put up a significant resistance against the
Muslim Arab forces, who were spurred on by enthusiasm for the new
religion, and surrendered after a short while. In 639, Caliph Umar
IT’s general, Iyad bin Ghanm, was charged with conquering the al-
Jazira region between the Euphrates and the Tigris. Raqqa was the
first city to fall to his fast moving army. The authorities in Harran
told Iyad to first capture Edessa/Urfa, and that they would then ac-
cept the same conditions of surrender. In this way, both Harran and
Urfa came under Arab rule without much blood being spilled. Ac-
cording to sources, the first thing the new rulers did was build a new
mosque on the site of Sin’s temple, but they also allocated the pagans
a different site on which to build a new temple. From this time on,
the Aramaic/Syriac which had been spoken in Harran and the whole
of northern Mesopotamia for centuries was gradually replaced by
Arabic.

The new rulers, the Umayyads, combined the northern Damascus
and Al-Jazira areas into one state which they administered via their
appointed governors. Maslama bin Abdiilmalik, who governed from
709 to 718, moved the state capital to Harran. In 732, Marwan, who
would later be an Umayyad caliph (744-750), was appointed gov-
ernor of Harran, where he built a big government hall and reno-
vated the Great Mosque. When he became caliph, he moved
the Umayyad government seat from Damacus to Harran.
The days of Umayyad rule were numbered, however.
A new power in the east was preparing to take over
sovereignty in the region: the Abbasid dynasty
centred in Baghdad. Harran was taken over
by the Abbasids when Marwan II was
killed in Egypt in 750. The Umayyad
government hall was destroyed, but
apart from this it seems the Ab-
basids did not nurse a griev-
ance against Harran, and
they invested heavily



Miisliimanlarin fethinden yaklasik 200 yil sonra, Harranlhilarin
biiytik bir kismi hala eski putperest inancina sadikti. 830 yilinda
Bizanslilara kars: sefere ¢ikarken Harrana ugrayan Harun Resit’in
oglu Halife Memun, kendisini kargilayan heyetin tiyelerinin put-
perest olduklarini anlayinca, seferden doniinceye kadar Kuranda
gecen tek tanrili dinlerden birine gegmelerini buyurup, aksi takdir-
de kiligtan gecirmek ile tehdit etmistir. Rivayete gore Harranilerin
bir kismi1 korkudan Miislimanliga ge¢mis, biyiik bir kismi Hiris-
tiyanlig1 segmis ve diger bir kismi ise Kur’anda birkag yerde bahsi
gecen Sabii dinini secer. Memun'un seferde 6ldiigiinii 6grenince
Hiristiyanliga ge¢mis olanlarin ¢ogu eski dinlerine, yani s6zde Sa-
biilige donerler.

Bu hikayenin gercegi ne dlgiide yansittig: tartigilabilir fakat bu
tarihten sonra Harranl Sabiilere Abbasi yonetiminin itibar gos-
terdigi kaynaklardan bilinmektedir. Ornegin Bagdat'ta biitiin im-
kanlardan faydalanan, sarayin bastabipligine kadar yiikselen inli
bilim adami Sabit b. Kurra Harranli Sabiilerden idi.

in the city in the time of Harun Rashid. The Abbasids especially im-
proved irrigation with the opening of new canals, which led to in-
creased agriculture and prosperity in the region.

200 years after the Muslim conquest, the majority of Harranians
were still loyal to their old pagan religion. Harun Rashid’s son, Ca-
liph Mamun, passed through Harran in 830 on his way to fight the
Byzantines, and when he realized the delegation who greeted him
were pagans, he threatened them with death by the sword unless they
converted to one of the monotheistic faiths mentioned in the Koran
by the time he had returned from his campaign. It is said that some
Harranians converted to Islam out of fear, a large portion became
Christian, and the remainder chose to become Sabians, a religious
group mentioned several times in the Koran. When they heard that
Ma'mun had died during his campaign, most of those who had con-
verted to Christianity reverted to their old religions as nominal Sa-
bians.

The degree to which this story reflects the truth is debatable, but
sources do indicate that the Abbasid rulers respected the Harranian
Sabians from this date on. For example, the famous scientist Thabit
Ibn Qurra, who benefitted from all the opportunities of Baghdad and
rose to the position of palace chief physician, was a Sabian of Harran.




HARRANILERIN DINIi: Babilin diisiisiinden
sonra Harran'in siyasi onemi azalsa da Ay/Sin kiiltii devam
etti ve Harran bir hac merkezi olarak tintinii korudu. An-
cak, zamanla bu kiilt, gesitli isgal gii¢lerinin kendi getirdik-
leri kiiltiir ve inanglar ile etkilesime girmis ve Harranilerin
dinleri farklilasmistir. Sinkretizm (dinlerin karigmasi), 6zel-
likle Roma doneminde zirveye ulagmistir. Roma inancinda
ay tanricasi olan Selene ile Sin birbirine karigir ve donemin
kaynaklarinda Harran Ay tanrisi zaman zaman disi bir kim-
likle karsimiza ¢ikar. En ge¢ o zaman, Yunan-Roma gezegen
tanrilar1 Harran panteonuna girmistir. M.S. 2’nci yiizyilda
Sogmatarda Sin kiiltiintin farkl bir sekil aldigin1 gormek-
teyiz. ‘Marilahe’ isimli bastanr1 (= Sin) ile insanlar arasinda
yedi gezegen tanrisi aracilik etmektedir. Roma/Bizans Im-
paratorlugunda Hristiyanlik giderek yayilirken, Harran bir
putperest merkezi olmaya devam etti. Altinci yiizyilda, Yeni
Eflatunculuk akiminin ve Misir kokenli Hermetizm'in Har-
randaki Sin kiiltiine dahil edilmis olma ihtimali kuvvetlidir;
ancak bu konuda ¢ok az kesin bilgi mevcuttur. Miisliiman
kaynaklara gore, Harranli putperestler bazi gizemli bilgilere
sahipti ve Harran'in erken Islimi donemde bir tip, astrono-
mi, astroloji ve simyacilik merkezi olmasi bu goriisii destek-
liyordur.

O dénemin bazi kaynaklari, Ortagagda yagsayan Harrani-
lerin inang sistemlerinde bir ¢esit monoteizme de yer veril-
digini ifade etmektedir. Buna gore Harréniler, her seyin tize-
rinde olan yiice bir yaraticinin varligini kabul eder ve onu,
»Hi¢ olmeyen, kotiiliik etmeyen® olarak nitelendirirlerdi.
GOk tanrilari, bu yiice yaratici ile diger varliklar (6zellikle
insanlar) arasinda araci ilahlar olarak gorev ifa ederler.

Harraniler, 6liimden sonraki hayata inanmaz, reenkar-
nasyona ve tanrinin bedenlere girdigine inanirlardi. Onla-
ra gore sevap ve ceza bu diinyadaymus. Sikint1 ve eziyetleri
daha onceki hayatlarinda isledikleri kotiilitklerin karsilig:
olarak kabul ederlerdi. Abdest alip giinde ii¢ vakit namaz
kildiklar1 bilinmektedir Konusma ve ibadet dilleri Stiryanice
idi. Tekesli olarak yasar, icki igmez ve stinnet olmazlardi.

Abbasi Halifesi Me'mun, Harranileri putperestlikle sug-
ladiktan ve Kur'anda zikredilen bir dine gegmemeleri halin-
de onlar1 6ldiirmekle tehdit ettikten sonra Harraniler ¢areyi
Ku'randa gegen Sabii dininin ismini almakta bulmuglardir.
Bu dinin asil miiritleri olan ve Giiney Mezopotamya (bu-
gilinkii Irak)da yasayan gergek Sabiilerle higbir iligkileri yok-
tur, bu yiizden literatiirde Harranlh Sabiiler olarak gegmek-
tedirler.

RELIGION OF THE HARRANIANS: Although Harran’s po-
litical importance waned following the fall of Baylon, its cult of the moon/
Sin continued and Harran retained its prominence as a centre of pilgrim-
age. Over time, however, this cult was influenced by the cultures and beliefs
brought by the various occupying forces, so that the Harranians’ religions
became distinct. Syncretism (the merging of religions) peaked during the
Roman period. The Roman goddess Selene intermixed with Sin, so that in
contemporary sources we sometimes encounter Harran’s moon god with
a female identity. By this time at the latest, the Greek-Roman planetary
gods had entered the Harranian pantheon. We see that in Sogmatar in the
2nd century A.D, the cult of Sin had taken on a different form. The chief
deity ‘Marilahe’ (= Sin) was an intermediary between humans and the
seven planetary gods. While Christianity continued to spread throughout
the Roman/Byzantine Empire, Harran remained a centre of paganism.
In the 6th century, Neoplatonism and the Egyptian-derived Hermetism
were most likely incorporated into the cult of Sin in Harran, but very
little exact information is available on the subject. According to Mus-
lim sources, the Harranian pagans possessed certain secret knowledge,
and the fact that Harran was a centre for medicine, astronomy, as-
trology and alchemy in the early Islamic period supports this view.

Some contemporary sources state that a form of monotheism
was present in the belief systems of Harranians living in the Mid-
dle Ages. According to this, the Harranians accepted the existence
of a supreme god above all else, and described this deity as, “Im-
mortal, doing no evil”. The celestial gods performed as inter-
mediary divinities between this almighty creator and other
beings (humans in particular).

The Harranians did not believe in life after death; they
believed in reincarnation and that god entered physical
bodies. They believed that reward for good deeds, and
punishment existed in this world. They believed toil and
suffering were retribution for bad things they had done
in their previous lives. They are known to have per-
formed ablutions and prayed three times a day. They
spoke Syriac both in everyday life and during wor-
ship. They were monogamous, teetotal and uncir-
cumcised.

After the Abbasid caliph Ma'mun accused the .
Harranians of paganism and threatened them
with death if they failed to convert to one of the
religions alluded to in the Koran, they coped
by calling themselves Sabians, the name of a
group that is mentioned by the Koran. They
had no connection with the real Sabians, the
true followers of this religion, who lived in -
Southern Mesopotamia (today’s Iraq), and "
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Sihyiizyildan itibaren Harranilerden bircok kisi Islam cog-
fatyasinin baslica sehirlerinde iin kazanmis ve cesitli Islam devletle-
mdetiptaniedebiyata, astronomiden terciime faaliyetine kadar pek
gok alanda parlak basarilar sergilemistir.

Abbasilerden sonra Harrana hakim olan hanedanlar, Harrani/Sa-
biilere ayn1 hosgoriiyii gostermeyerek bu paganist inanci 1081 yilinda
son Sabii tapinagini yiktirarak yok etmislerdir. Fakat gok cisimlerinin
insanlarin kaderi tizerindeki giicii ve etkisine olan inan¢ giiniimiizde
la biitiin diinyada yaygin bir sekilde devam etmektedir.

ranian Sabians in the literature.

» on, a good number of Harranians were

ing cities of Muslim lands, achieving great

imic states in fields from medicine to litera-
y to translation.

h ruled Harran after the Abbasids did not
olerance towards the Harranians/Sabians, and
ir paganism with the destructionof the last Sa-

However, the belief iftghe power and infl

erce o) tial bodies over human fate is still widely held a
the world today.



10. yiizyillda Abbasilerin giicli azaldik¢a Harran igin bir istik-
rarsizlik donemi bagladi. Sehir, kisa araliklarla birbiriyle savasan
beyliklerin egemenligi altina girdi, zaman zaman yanlis saf tuttugu
i¢in niifusu agir vergilerle ve idamlarla cezalandirildi. 10. yiizyilin
sonlarina dogru bolgeyi ziyaret eden bir Arap cografyacist sehrin
durumunu soyle anlatmaktadir: “.. Tarim gerilemistir. Zamaninda
buranin genis bir ovasi vardi. Bizanslilar bu ovanin kéylerini isgal
ettiler. Sonra Ukaylogullar1 ve Numeyri Araplar1 sehrin iizerine
goktiiler. Harran'in higbir seyi kalmadi. Ovalarinin bali ve kaymag:
yok oldu”

Harran, sirayla Tolunogullarinin, Biiveyhilerin, Hamdanilerin
ve Numeyrilerin valileri tarafindan yonetildi. Yeni hitkiimdarlarla
birlikte dini baskilar da artti. Numeyri valisi Yahya b. Satir el-Ves-
sabi tarafindan 1081 yilinda son Sabii tapinag: yiktirilmis ve boyle-
ce Harranda Sin ve gezegenler kiiltii tarihe karigmistir.

1086da Harranin Biiyitkk Sel¢uklu sultani Meliksah’a teslim
edilmesi ile durumda pek bir iyilesme olmadi, hatta Frank asilli
Haghlarin Urfada bir kontluk kurmalari ile daha da karigti. Ancak
1127 yilinda Harran ve Haleb’in Musul Atabeylerinden Imadeddin
Zengi’ye gegmesiyle ve O'nun birkag yil i¢inde giiglii bir devlet kur-
mastyla bolgede yeniden bir istikrar donemi basladi. Haleb hakimi
Nureddin Zengi Harran’la ¢ok ilgilenmis ve 1174 yilindaki 6limii-
ne kadar birgok imar faaliyetinde bulunmustur.

1180 yilinda Harran valisi yapilan Muzafferiiddin Gokbori,
1182de Suriye-Misir Eyyubileri hiitkiimdar: Selahaddin Eyyubi
Harran’a gelince onun tarafina ge¢mis ve bdylece bir damla kan
dokiilmeden Harranda Eyyubilerin hakimiyeti baglamistir.

Selahaddin, Gokbori'yi Harran valisi olarak biraktr. Onun yo-
netimi altinda Harran en parlak dénemini yasadi. Tarim, ticaret ve
ilim hayat1 canly, sehirde imar ve inga faaliyetleri doruk noktasin-
dayd1.

Endiiliislii gezgin Ibn Ciibeyr Harran'a 1184 yilinda yaptig1 zi-
yareti ve o zaman 80li yaslarinda olan $eyh Hayat el-Harrani ve
oglu Omer ile goriismesini aktarmig, Ulu Camii'ni en ufak ayrinti-
sina kadar anlatmustir. “... Bu bolgenin (Ulu Camii) bir medresesi
ve bir hastanesi vardir. Suru gok saglam olup, birbirine ¢ok saglam
bir sekilde baglanmis kesme taglardan yapilmistir... Harran'in nii-

fusu kalabalik, rizki bol, bereketi iyi ve camileri ¢oktur”

A period of instability for Harran began in the 10th century as
the Abbasids’ power waned. The city was dominated by principalities
who warred with one another at frequent intervals, and the popula-
tion was punished with heavy taxation and executions when they
happened to support the wrong side. An Arab geographer visiting
the region towards the end of the 10th century described the situa-
tion as follows: “... Farming has declined. There used to be a broad
plain here. The Byzantines occupied the villages of the plain. Later the
Ukaylogullar: and the Numeyri Arabs descended on the city. Harran
had nothing left. The honey and cream of the plains disappeared.”

Harran was administered in turn by Tulunid, Buyid, Hamdani
and Numeyri governors. Religious oppression increased under the
new rulers. When the last Sabian temple was destroyed in 1081 by
the Numeyri governor Yahya bin Satir el-Vessabi, the cult of Sin and
the planets died out in Harran.

The situation improved little when Harran was ceded to the Great
Seljuk sultan Malikshah in 1086, and became even messier with the
establishment of a Frankish crusader baronetcy in Urfa. However,
in 1127 when Harran and Aleppo passed to Imadeddin Zengi, an
Atabey (Seljuk governor) of Mosul, who in a few years established a
strong state, a new period of stability began in the region. The Alep-
po ruler, Nureddin Zengi, took a keen interest in Harran, and built
many public works up to his death in 1174.

In 1180, Muzaffer ad-Din Gokbori was made governor of Harran.
In 1182, when Syria-Egypt Ayyubid ruler Saladin came to Harran,
Gokbori went over to his side, and thus the period of Ayyubid domi-
nance in Harran began without bloodshed.

Saladin left Gokbori in place as governor of Harran, which expe-
rienced its brightest age during his administration. There was vitality
in agriculture, commerce and science, and building and development
in the city were at their peak.

The Andalusian traveller Ibn Jubayr wrote about his visit to
Harran in 1184 and his conversation with the octogenarian Sheikh
Hayat el-Harrani and his son Omer. He also described the Great
Mosque in detail. ... This area (Great Mosque) has a madrasa and a
hospital. Its walls are very strong, and constructed of cut stones fixed

very soundly to one another... Harran has a big population, abun- 4

dant sustenance, good fertility and many mosques.”










Historian Izzeddin bin Sheddad, who saw Harran
in 1242 before its destruction by the Mongols, de-
scribed it thus: “... Water from the Jullab River came
to the factories in the city, which was situated between
the Daysan and Jullab rivers. The river water was
brought as far as some houses, the mosque and foun-
tains. There are four madrasas in the city belonging to
the Hanbalis. There are also two “tekke” (Sufi lodges).
The most important places to visit in Harran are the
Masjid of Abraham and another masjid (mosque)
which contains a rock that Abraham is said to have
leaned against while he was seated. There are 14 ham-
ams in Harran...”

Ve Harran1 Mogollarin yikimindan 6nce 1242 yilinda goren ta-
rih¢i [zzeddin b. Seddad, Harran soyle tarif etmistir: ... Daysan ve
Ciillab nehirleri arasinda kurulmus olan sehirdeki imalathanelere
Ciillab Nehrinden su gelirdi. Nehrin sular1 sehrin bazi evlerine,
camisine ve cesmelerine kadar ulagirdi. Sehirde 4 medrese olup
Hanbelilere aittir. Bundan bagka 2 tekke de bulunuyor. Har-
randa ziyaret edilen yerlerin en 6nemlileri Hz. Ibrahim Mes-
cidi ile yine onun otururken dayandig1 séylenen bir kayanin
bulundugu bir mescittir. Harranda 14 hamam vardir...”

Harranin sonu 1260 yilinda Cengiz Hanin torunu
Hiilagi'niin sehri kusatmasiyla baslar. Sehrin diisecegi
anlagilinca Harranhlar aman diler ve teslim olurlar. An-

cak bu arada Misirdan ¢ikarak Suriyeden Giineydogu

Anadolu’ya dogru ilerlemekte olan Memluklu sultan

Baybars'in ordular1 Mogollarin bolgedeki hakimiyeti-

The fall of Harran began when it was besieged by
Hulagu, grandson of Genghiz Khan, in 1260. When
the Harranians realized their city was going to fall,
they asked for mercy and surrendered. However,
meanwhile the forces of Mameluke sultan Baybars

ni kabul etmeyip Mogollarla savasir ve onlar1 yenil-
gi iizerine yenilgiye ugratir. 1272 yilinda Mogollar
sehri tutamayacagini anlayinca islerine yarayacak
ustalar1 ve esyay1r Mardine tasidiktan sonra sehri
yakip yikarlar. Niifusu etraftaki sehirlere dagilan
Harran bir daha asla eski sanina geri doneme-
yecektir.

1516 yilinda Osmanli topraklarina dahil
oluncaHarran280niifusluve 54 evlibirkoydiir.
1646 yilinda tinlii gezgin Evliya Celebi Har-
rana ugrayinca gordiiklerini soyle anlatir:
“..  Sehir harap olmakla birlik-
te, evleri de topraktir ve kalesinde
insanoglu kalmamigtir”

had left Egypt and were advancing towards Southeast
Anatolia via Syria. Not acknowledging Mongol domi-
nance in the region, they fought them, inflicting defeat
after defeat. In 1272, when the Mongols realized they
could not hold onto the city, after moving useful crafts-
men and tools to Mardin, they completely destroyed
it. The inhabitants scattered to surrounding cities, and
Harran never regained its former glory.

When Harran was annexed by the Ottomans in
1516, it was a village with a population of 280 living
in 54 homes. When renowned traveller Evliya Celebi
passed by in 1646, he wrote, ... The city lies in ruins,
the houses are mud, and not a soul remains in the for-
tress.”
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ILIM VE BILIM MERKEZI HARRAN

Harranda bilimsel faaliyetlerin ne zaman ve ne sekilde basladi-
g1 bilinmemektedir. Sin kiiltii etrafinda binlerce yildan beri ay ve
gezegenlere duyulan ilginin astronomi dalinin gelismesinde etkin
olmug olmasi kuvvetle muhtemeldir. Biiyiik Iskender’in bolgeyi
fethetmesi yiizyillar siirecek Yunan kiiltiirii ve felsefe akinini (He-
lenizm) da beraberinde getirdi. Platon, Aristo, Pisagor gibi Yunan
diisiince ve bilim diinyasinin temsilcilerinin 6gretileri bu donem-
den itibaren sadece Harrana degil, Yakindogu bolgesinin tamami-
na yayimuistir. Yaygin konusulan Siiryanicenin yani sira Yunan dili
de bolgede yerlesmistir.

Her ¢agda siyasi durumun bilimi ve 6gretimi 6nemli derecede
etkiledigi bir gergektir. Siyasi zemin uygun olunca, hiikiimdarlar
destek verince, bilim gelisir; savaglar veya dini baskidan dolay:
durum sikisirsa bilim biter, ortamin daha uygun oldugu diyarlara
kayar.

Bir zamanlar Atina, Antik Cagn fikir ve bilim merkezi iken
Ptolemaios hanedaninin yogun destegiyle bu merkez Iskenderi-
ye'ye kaymists. Roma ve daha sonra Dogu Roma/Bizans hakimiye-
tine girince destek azaldi. Hatta, Pagan inanglarina sadik kalmalari
nedeniyle 391 yilinda Hiristiyan valinin Iskenderiyenin meghur
kiitiiphanesini yaktirdigina inanilmaktadir. Bilim diinyasi o esnada
coktan Iskenderiyeyi terk etmisti. Milattan sonra 3’tincii ve 4’iincii
yuzyillarinda Antiochia (Antakya), Edessa (Urfa) ve Nisibis (Nu-
saybin)de yeni ilim merkezleri gelismis. Edessa ve Nisibis okulla-
rinda felsefe, Hiristiyan din ve tip 6gretilirdi. Bu bolgeye hakim
olan Nasturiler, Bizans'ta egemen monofizit goriisii ile ayr1 diistiik-
leri i¢in, okullar1 489 yilinda Bizans imparatoru Zeno tarafindan
kapatilmis ve alimleri Sasani himayesine, imparatorlugun kiiltiirel
merkezi Cundisapuria gogmiistiir.

Harran hi¢bir zaman bir Hiristiyan ilim merkezi olmamustir.
Harranlilarin Pagan inanglarina bagliliklarindan dolayi sehrin ad:
Hiristiyan diinyasinda Hellenopolis olmustu. Ancak, Yeni Eflatun-
cu felsefe akimlarinin biitiin bolgede ¢ok yaygin oldugunu tahmin
etmekteyiz. 529 yilinda Bizans imparatoru Justinyen tarafindan Pa-
gan egilimlerinden dolay1 kapatilan Yeni Eflatunculugun 6gretim
merkezi Atina Okulu'ndaki felsefe hocalarinin Atinadan go¢mek
zorunda kalan disiiniirlerden bir kisminin bir stire Cundisapurda
ogretime devam ettiklerini bilmekteyiz. Ayrica Atina'nin etkin filo-
zoflarindan Simplikios ve miiritlerinin Harran'a yerlesmis ve bura-
da faaliyetlerini siirdiirmiis olmalari tahmin edilmektedir.

CENTRE OF KNOWLEDGE AND SCIENCE

We do not know how or when scientific activity began in Harran.
It is very possible that the interest in the moon and planets that had
existed for millennia in connection with the cult of Sin spurred the
development of astronomy. Conquest of the region by Alexander the
Great brought an influx of Greek culture and philosophy (Hellenism)
which would hold sway for centuries. The teachings of representatives
of the world of Greek thought and science such as Plato, Aristotle and
Pythagoras, went on to spread not just to Harran, but to the whole of
the Near East. Besides the widely-spoken Syriac, the Greek language
also took hold in the region.

It is a fact that the political landscape significantly influences edu-
cation and science in every age. Science flourishes when the political
background is favourable and rulers are supportive, but ceases un-
der the constrained circumstances of war or religious oppression, and
moves away to regions with a more suitable environment.

While Athens was once the hub of thought and science in antig-
uity, this centre moved to Alexandria due to the strong support of
the Ptolomaic dynasty. Support decreased after Alexandria was con-
trolled by Rome and later by Eastern Rome/Byzantium. It has even
been suggested that the city’s Christian patriarch burned its famous
library in 391 because of the citizens’ fidelity to their pagan beliefs.
The scientific community had long since abandoned Alexandria at
that point. During the 3rd and 4th centuries A.D., new scientific cen-
tres were established in Antioch (Antakya), Edessa (Urfa) and Nisi-
bis (Nusaybin). The Edessa and Nisibis schools taught philosophy,
Christian theology and medicine. Because the Nestorians who were
dominant in this region had drifted apart from the monophysite view
prevailing in Byzantium, their school was closed by Byzantine em-
peror Zeno in 489, and under the auspices of the Sassanids, their
scholars emigrated to Gundishapur, the intellectual capital of the Sas-
sanid Empire.

Harran never became a centre of Christian learning - because of
the Harranians’ allegiance to their pagan religion the city was called
Hellenopolis in the Christian world. However, we surmise that Neo-
Platonism was very common throughout the whole region. We know
that when Byzantine emperor Justinian closed the Neo-Platonic
school of Athens in 529 due to its pagan leanings, a number
of the philosophy teachers who had to leave Athens for
a while continued to teach in Gundishapur. One of
Athens’ most influential thinkers, Simplicius, and
his followers are also thought to have settled
in Harran, where they continued teaching.






Harranin bilim ve ilim sahnesine 6nemli bir oyuncu olarak
ortaya ¢ikmasi Islam Fethinden sonraki yillara denk gelmektedir.
Emeviler doneminde Halife Omer b. Abdiilaziz Harrandaki egitim
miiesseselerinin organize ettigini, bilim ile ilgilendigini bilmekte-
yiz. Yunan tip geleneklerinin gelistigi Iskenderiyeden tip uzmanla-
rin1 Antakya ve Harran sehirlerine getirmistir.

Yunan eserlerinin hangi déonemde, 7'nci yiizyilda bolgede hala
‘linguafranca’ (yaygin dil) statiisiine sahip olan, Siiryaniceye gev-
rildigi tam olarak bilinmese de gelisen Islam Kiiltiirii ile, 6zellikle
Abbasi doneminde, bu eserlerin biiyiik tercime hareketi gergeve-
sinde Siiryaniceden Arapgaya kazandirildiklar: var olan kaynaklar-
dan sabittir.

Harran’s emergence as a significant player on the science and
learning scene dates to the years after the Islamic conquest. We know
that in the Umayyad period Caliph Omer bin Abdiilaziz was inter-
ested in science and organized educational institutions in Harran.
He brought medical experts to Antioch and Harran from Alexandria
where Greek medical traditions were developed.

Although it is not known exactly when the Greek works were
translated into Syriac, which was still the linguafranca of the region
in the 7th century, with the developing Islamic culture especially in
the Abbasid period, it is clear from existing sources that these works
were rendered into Arabic from Syriac as part of a big translation
drive.
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II. Mervan (744-750) déneminde Harran parlak ¢aglarindan
birini yasamigtir. Bu dénemde Iskenderiye Okulu’nun hocalarin-
dan bir kismi Harrana getirilmistir. Emevi Halifeligin yikilmasr ile
Abbasi doneminde bilim daha fazla ivme kazanmaya baglamistir..
Harun Resid’in bilime olan meraki ve oglu Me'mun’un antik ¢agin
kiiltiiriine hayranlig: tiim diinyadan getirilen bilim ve felsefe eser-
lerinin Arapgaya ¢evrilmesine neden olmustur..

Harran Okulu’'nda 6grenci ti¢ agamali bir egitimden gegirilirdi.
Birinci agamada ¢ocuk kiigiik yasta okula alinir, ilk olarak Siirya-
nice, Yunanca ve Arapga dillerine sahip olmalar1 saglanirdi. Ikinci
agamada edebiyat dersleri ile beraber matematik, astronomi ve mii-
zik dersleri verilirdi. Matematik dersinin amaci, ileride felsefe ve
ileri diizeyde astronomi dersleri ile tanisacak 6grencinin zihinsel
etkinligini gelistirmekti.

Bu agsamanin sonunda 6grenci, Yunanca ve Siiryaniceden Arap-
¢a’ya kolaylikla ¢eviri yapabilme diizeyine geliyor ve Euklides, Bat-
lamyus gibi bilginlerin eserlerini anlayacak diizeye ulasiyordu.
Uglincii asama ise, yiiksek 6grenim dengiydi. Bu asamada 6grenci
Felsefe, Tip ve Matematik dersleri alirdi. Yine bu asamada 6grenci
artik yavas yavas kiiciik bilimsel eserler yazmaya basliyordu. Yapit
basimu ve cilt isi de bu asamada 6grenilirdi. Harran Okulu yakla-
sik olarak yarim yiizy1l etkinlik gosterdikten sonra Abbasi bagkenti
Bagdataa aktarilmistir.

Harran'in bu doneminde Hiristiyan, Miisliiman ve Sabii/putpe-
rest dini mensuplarinin bir arada olduklary, ilimle ugrastiklari, aym
inanglara sahip degilse bile felsefi diyaloglar kurduklari ve birbirle-
rine kars1 diismanca yaklasim i¢inde olmadiklar: dikkat ¢ekmek-
tedir. Emevi ve Abbasi doneminde Harranda okul veya medrese
yapildigina dair herhangi bir bilgiye sahip degiliz. 13’tincii yiizyilda
Ibn Seddad’in séziinii ettigi dort medrese daha sonra Zengiler do-
neminde insa edilmistir.

Harran experienced one of its brightest eras under Marwan II
(744-750). During this time, some of the teachers from the Alexan-
dria School were brought to Harran. With the fall of the Umayyad
Caliphate, scientific endeavour gained more momentum in the Ab-
basid period. Due to Haroun Rashid’s interest in science, and his son
Mamun’s admiration for the culture of antiquity, scientific and philo-
sophical works brought from all over the world were translated into
Arabic.

Students at the Harran School were educated in three stages. In
the first, young children entering the school were taught Syriac, Greek
and Arabic. In the second phase, they were given lessons in literature,
mathematics, astronomy and music. The mathematics instruction
aimed to increase the students’ mental agility to prepare them for
their future studies in philosophy and advanced astronomy.

After this stage, the student was able to easily translate Greek and
Syriac texts into Arabic, and understand works by scholars such as
Euclides and Claudius Ptolemy. The third phase was the equivalent
of higher education. The student studied philosophy, medicine and
mathematics, and also gradually began to write minor scientific pa-
pers. They also learned how to print and bind written works. The
Harran School operated for around half a century before being trans-
ferred to the Abbasid capital of Baghdad.

It is notable that during this period in Harran, members of the
Christian, Muslim and Sabian/pagan religions lived together without
hostility, and were involved in science and established philosophical
dialogue despite their differences in belief. We do not know if any
school or madrasa was founded in Harran during the Umayyad or
Abbasid periods. The four madrasas mentioned by Ibn Sheddad in
the 13th century were built later, during the time of the Zengis.
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sonra dabu okulun y'(’)neticisi yapar.

Maddelerin altina donusmrulmesx icin metotlar g&-
ligtirmeyl hedefleyen simya {lminin babast olarak bilinen
Cabir bin Hayyan, gehsurdigi clement anlaylsh denge

bolinebilen e kigik pargasioint (atom) parqa\anabi\e-
cegini, istelik mithis bir enerji ile parqa\anarak Bagdat
gibi bir sehri y1kabilece“g'mi ;ddia etmistil

Kimya diginda Eczaclik, Metalirji, Astroloji, Felsefe,

Fizik ve Miizik gibi geniy alanda 4000 agan eser biraktig
soylense de ancak 20 civarinda eseri bugline kalmistir-

Jabir bin Hayyan was porn in Horasam and his father
was @ chemist: He came 10 the palace of Abbasid Caliph
Harun Rashid, and studied all the positive sciences under
the Umayyad heir apparent Khaled Bin Yazid, and also

ust

of physics and chemistry at the Harran School, and later
made him the school’s director

Known as the father of alchemy: which tried 10 develop
methods of changing substances into gold, Jabir bin Hayy-
an is also considered the father of chemistry for his develop-

He claimed that the smallest particle into which matter is
divisible (atom) could be smashed, and that its fragmenta-
tion would create energy great enough to destroy @ ity like
Baghdad.

Although he s said to have left more than 400 works on
a broad range of subjects besides chemistr); such as phar-

maceutics metallurgys astrology> philosophy, physics and

music, only around 20 works have survived to the present-

This Christian philosopher was born it Harran in
860, and was trained in Christian theolog): However, his
famous student, the Muslim scientist and philosopher

Farabi, whet writing about his life said he had taken les-

sons in 1ogic: medicine and sociology from him-



Harran dogumlu gabit b. Kurrad Ortagagm en buyik bilginlert
arasinda sayilir. Batrda ‘Araplarin Oklidi olarak sohret bulmustur-
Hemen hemen her bilim dali ile 'ﬂg‘ﬂenmis, degerli eserler yazmis: Basta
matematik, astronomi, P V€ felsefe ilgi alanina girmis olsa da miitercim

cedir ve Sabii bir aileye mensuptur: Geng Sabit, serbest dﬁgﬁnceleri ile B o S bit oy e dah

Harrandaki Sabil kahinleri kizdaris, onlarin dini mahkemesmde yargt- Bsd i 351‘ & ;t;e{.x f“i/fg;t ugn a;_‘ﬁ énar;{, aha sonta

lanir. Harran1 terk etmek zorunda kalir. Ba“gdat’ ta Halife e\-Mutezid’e agdat ’;‘\ff" le"re R 116 ; ;? ,“_ illabnt dox;lmasglna; %1_

takdim edilir ve Halife Gabif'in yetenegini fark edip kendisine onemli rer ve . u'man olur. Ha't emp sarayincd .asta iplige
il : : kadar yuksehr, ayrica astronomi V€ matematik alanlarin-

destekler saglar. Once rasathaney® alir, sonra ont bagtabip yapat: Maddi a o, Y S0 o itaplan A

ve manevi butin imkanlardan fayda\anma ganst bulan gabit b. Kurra A u‘zr.nan agit- unanpa 3 urye\mce ‘t?‘p ar.x .rapqa?fa

cevirir, Up> astronomi, geometrl ve edebiyat ile ilgilenit.

bundan sontd kendini tamamen bilimsel qahsmalara ve cevirilere verir.
Halifenin gabite olan saye! e sevgisinden dolay1 Harranlt Sabiile-
re birgok ayrxcahk ve destek sa Jadig biliniyor Sabit bin Kurta, 157
Siiryanice toplam 165 eser birakmigtit: Bu eserlerin cogu up bilimi ile
ilgili eserlerdir. Felsefi eserlerin yant sira Matematik, Astronomi, Fizik,

n dualarni da ArapGay?d qevimn@m.

After being taught medicine by his father Thabit, Sinan

1 Muktedir Billah
pecame his patron, and he converted t0 Islam. He 105¢ to
the positor of chief physician in the caliphs palace, and also

Baghica Eserleri: Kindi'ye Reddiye, Deniz Suyunun Tuzlu Olugunu
gebebine Daib Ay Tutulmasiin Belirtileri {Jzerine, GUnes ve Ay Tutul-
masinin Nedeni Hakkinda, Stiryanice Ve Arapga Gramerleri Hakkinda,
Olilerin Tekfini _Sabiiler'in frikads Hakkindaki eserleridit.

Greek and Syriac books into Arabic, and concerned himself
with mediciné astronomys geometTy and literature: Sinan
translated the Sabian prayers into Arabic.

Born in Harrath Thabit Ibn QuIT¢ is considered one of the atest schol-
ars of the Middle Ages famous in the west a5 the ‘Euclid of the Arabs’. He
dealt with almost every pranch of science and wrote valuable treatises.

bic. His native Janguage Was Syriac and he came from a Sabian family. The
young Thabit angered Sabian soothsayers of Harran with his free thinking
and he was tried in their religious court and forced t0 Jeave the city: He was
presented to Caliph ol-Mutezid i Baghdad. The caliph noticed his ability
and gave him significant support; first placing him in the observator), then

They mainly concern medical science: He also wrote works on mathematics
astronomy physics and music a5 well as philosophy.

39



Batida «plbatanius’ VeY2 «lbategni” ismiyle bilinit.

{nlia astronom™ ve matematikc;i Fl-Battani Harranda

bir Sabii aileden dogab ancak sonra Mﬁslﬁmanhgx kabul

eder. Firat kenarmndaki Rakkada kurdugu rasathanede
42 yil boyuncd astronomi gah§malar1 yapar.

Gozlemleri neticesinde Diinya ile AY arasindaki
azaklik, gines Ve ay tutulmast ve mevsimlerin strelerini
dogru olarak hesaplamighir: Yilin uzunlugunt 2 dakika
yamlma ile dogru hesap\ayarak Qah§ma1ar1 Gregoryen
Takviminin yapﬂmasmda faydalt olmus; Kop ernik ve
Kepler gibi bilim adamlar1 onul eserlerinden faydalan-

This famous astronomer and mathematician is known
in the west a5 «plpatanius” OF «Albategni’- He was born t0
a Sabian family in Harran, but later converted 10 Islam.
For 42 years he studied astronomy it the observatory he

established in Raqqa by the Euphrates River.

As a result of his observations he correctly calculated
the distance from the earth to the moot solar and unar
eclipses and the length of the seasons- His calculation of the
length of @ year, correct 0 within two minutes, aided the
development of the Gregoriant calendar, and scientists like
Copernicus and Kepler made use of his work. Battani’s ob-
servations oOf solar and lunar eclipses were used for refer-
ence purposes up to the mid-18th century. As @ mathemati-
cian, he introduced the Arab world to Indian mathematics
incorporatin Indian qumbers — i particular the concept
of zero, into the Arab syster-

Abbasi doneminin son@ ermesiyle AraP bilimin ilk al-
fn cag da son bulur. Numeyrilerin Harran valisi 1083
yihinda son Sabii tapmnagmt yiktint, Harran sirasiyla Sel-
cuklular, Franklar V€ Mardin Artuklulart hakimiyet\eri

den baglayan Ve Eyyubilere kadar devam eden yeni bir al-
tmn cag gorur: Ancak bu donemde Harranda yetisen ilim
adamlarnn hemen hemen tamamu Islam alimi, fikabeb

hadis¢i Ve miifessirdir. Bugune kadar tinu Ve etkisi devam

bir zattir. Donemin sultanlari (Nureddin Zengl Selahad-
din-i Eyyubi) onun elini 0P erek dualarint almustir. Say1si2
kerametine gahit olunmustul- Harranda birgok dgrenct

When the Abbasid period ended, the golden g€ of
Arab science also came t0 @ close. The Numeyri governor
of Harratt destroyed the Jast Sabian temple in 1083, and
Harran was ruled in turn by the Seljuks Franks and the
Artuklu principality of Mardin. Harrar lived through @
new golden age beginning under the Zengid dynasty it the

er, this time the scholars in Harran were almost all religious
scholars of Islamic law, traditionists and interpreters of the
Koran. The leading scholar whose renown and influence
has continued 0 the present is Hayat Bin Kays cl-Harrani

w
fully prayed for rain- Sultan Nireddin Zeng!
Saladin also used to visit pim to ask for his prayers:



Tefsir alimi, ibn Teymiyye ailesinin ik buyik alimidir.

isti Ulu Camide hatip-
lik ve medresede miderrishik yapmight- Harranda «Alimlerin
Reisi” olarak taninmis olups Kkitaplari arasinda 30 ciltlik bir

Kuran tefsiri bulunmaktadxr.

The interpreter of the Korart was the first great

Tbn Teymiyye family.
He was @ preach

at the madrasa. Known in Harran as the
one of his works is & 30-volume i

scholar in the

He was educated in Harran and Baghdad.
or at the Harran Great Mosqué and a professor

Tefsir, fikih, hadis alimidit. Harran’da dogar fakat ailest

n Sanya kacar Orada Kuran, hadis, fikib, fe-

Mogo! baskisinda
raiz, hesap, cebif, kelam Ve felsefe egitimi alir. Keskin bir zeka

bir hafizay2 sahip olan ibn Teymiyye:

ve miithis
meden miiderris olur. Babasimn 'c'ﬁﬁmi'mden sonra

4i Camiinde fetva vermeye ba
derin bilgileri diigmanin kazanmasind eng

fikirlerinden
Eserlerinin btk bir kismint hapmshanelerde yazar. E

Sam Kalesinde Kitaplar1, Kagt
Buna dayanamayarak sliar. Hanb eli mezhebi hakkinda yazdig!

300 civarinda kitap bulunm ktadur.

memory, he became @ professor
his father died, he began to issue
in Damascus-: However
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1260 ile 1272 yillar1 arasinda
Mogollar tarafindan yakilip yikil-
diktan sonra Harranmin niifusunun
biiytik bir kismi esir alindi, kagabi-
lenler ise etraftaki merkezlere (Mardin,
Halep, Sam gibi) dagildi. Harran hara-
beleri uzun bir siire cansiz ve atil bir se-
kilde kald.

Osmanli doneminde tutulan tapu tahrir
defterlerinden 1518de Harranda 250-280 ki-
sinin yasadigini 6grenmekteyiz.

1650 yilinda Harran ziyaret eden iinlii sey-
yah Evliya Celebi, defterine ‘Sehir harap, evler
toprak olup kalesinde insanoglu kalmamuistir.
Ancak kagir camileri, han ve hamamlar1 kalip di-
ger harap evler igerisinde ¢6l Araplar: kislamakta-
dir’ diye not etmistir.

Osmanli idaresi burayi, kislamak tizere gelen
Arap agiretlerine yurtluk ve ocaklik vermistir ve
1858de yiiriirliige giren “Arazi Kanunnamesi” ile
birlikte asiret reisleri artik toprak sahibi olmaya
baslamigtir.

Cumbhuriyet doneminde Suriye-Tiirkiye s1-
nirinin gizilmesi hala kismen gogebe hayati
yasayan asiretlerin yerlesik yasama bi¢imine
ge¢melerini hizlandirdi

1987 yilinda o zamana kadar Akcakale
ilcesine bagl olan Harran ilge statiisii ka-
zandi. Bugilinkii niifusu yaklasik 83.000
olup %901 koylerde, %10’u ilge merke-
zinde yasamaktadir.

Harranlilar Arapga konusma-
larina ragmen lehgeleri standart
Arapcadan ¢ok uzaklastig: i¢in 25

gained its status as an independent district in 1987.
Today, Harran has a population of 83,000 with 90%
living in villages and 10% in the urban centre.

Although the people of Harran speak Arabic, their

After the city was devastated by the Mongols be-
tween 1260 and 1272, the majority of the population
of Harran were taken captive and those that could
escape fled to the surrounding cities (such as Mardin,
Aleppo, Damasacus). Harran lay in ruins, silent and
dormant for many years.

Land registry records from the Ottoman period
show that in 1518 there were 250-280 people living
in Harran.

The famous traveller Evliya Celebi, after his visit
to Harran in 1650, noted that “The city lies in ruins;
the houses are mud, and not a soul remains in the
fortress. Only the stone mosques, han (inn) and ham-
ams (baths) still stand while Bedouin Arabs shelter
from the winter in the remains of the ruined houses.

The Ottoman administration granted ‘yurtluk-
ocaklik’ (family domain) rights to the Arab tribes
who sheltered here for winter and with the introduc-

tion of the 1858 Ottoman Land Code, tribal chiefs

became landowners themselves.

The formation of the Turkish Republic led to
the drawing up of the Syria-Turkey border and this
prompted the remaining semi-nomadic tribes to take
up a settled way of life.

Previously part of the district of Ak¢akale, Harran

kilometre mesafede yasayan Suri-
yelilerle dahi anlagamamaktadir.
Yazi dili olmayan Harran lehge-
sinin kendine 6zgii kurallar1 ve
sozciikleri vardir. Diinyada var
olan 19 Arapca lehgesinden
biridir. Okuldaki 6gretim
dili Tiirkgedir fakat belli bir
yasin istiindeki kadinlarin
birgogu okula gitmedigi

i¢in Tiirk¢e bilmezler.

dialect is now so distant from standard Arabic that

they are even unable to communicate with Syrians

living just 25 km away. The Harran dialect, which is

one of 19 different Arabic dialects still existing in the
world, has no written form, has its own vocabulary

and follows its own grammatical rules. The language
in schools is Turkish but as most of the women over a

certain age had no formal education, they are unable

to speak Turkish.









Bugiin Harran ve Akgakale bolgesinde Me- Today the Harran and Akgakale region is home

zopotamyada eskiden beri yaygin olan Kays to six tribes, all linked to the previously widespread
(Harran lehgesi Ceys) asiretine bagh alti agiret ~ Kays tribe of Mesopotamia (Ceys in Harran dia-
bulunmaktadir. Nifusu en yogun olan Cumeyle  lect), with the Cumeyle tribe being the most preva-
asiretidir. Harran ve Akgakalede asiret gelenekleri lent. Tribal customs still influence daily life in this
hala 6nemli derecede giinliik hayat1 etkiler. Evli- region, shaping events and ceremonies such as wed-

lik, diigiin, dogum, taziye gibi hayati olaylar1 asi- dings, births and deaths.

ret kurallar: gekillendirmektedir. The people of Harran mostly make a living from

Harranllar ¢ogunlukla tarimla geginir. 1996  agriculture. Until 1996 the Harran Plain was an
yilina kadar Harran Ovasi agir1 sicak ve kurak bir extremely hot, arid place where only small scale dry
yerdi, kiigiik ¢apta kuru tarim ve hayvancilik ya-  farming and livestock farming took place, but the
pilirdi. Atatiirk Baraji sayesinde Harran'a su geldi- arrival of the Atatiirk Dam brought water and life
ginden beri ytizyillarca atil duran tarlalarda bug- to the long-dormant fields which now yield wheat,

day, misir ve pamuk ekilmektedir. maize and cotton.
Kadinlarin ¢ogunun meslegi yoktur, geng Most Harran women do not have a profession.
yasta evlenir, anne ve ev kadini olarak hayatlari- They marry young and make their lives as moth-
ni1 stirdiiriirler. Onlarin daha fazla sosyal hayata ers and housewives. To provide a more stimulating

katilmasi amaciyla son zamanlarda kaymakamlik  and social environment for these women the dis-

kadinlara yonelik meslek kurslar1 diizenlemek- trict governor’s office has recently set up a variety
tedir (seramik, oyuncak marangozlugu, kegeci- of vocational classes such as ceramic work, wooden
lik, terzilik gibi). Bu sayede kadinlar evin disginda toy making, felt work and dressmaking. Women

farkli bir ortamda bulunup meslek sahibi oluyor. now have the chance to meet up socially outside the

Kendi iirettikleri iirtinleri satarak para kazaniyor, house and learn a new skill. By selling their own
ayni zamanda ziyaretgiler 6zgiin Harran mengei-  produce they not only earn an income but also give

li hediyelik esyalar bulma sansina kavustu. Kay- visitors the chance to buy traditional handmade

makamligin destegi ile isot, biber veya domates  gifts. With the help of the district governors of-
salcas1 gibi, her kadinin evinde yaptig1 triinler  fice, products made by all Harran women in their
markalastirilmakta ve ziyaretcilerin begenisine homes, such as isot pepper and tomato paste, are

sunulmaktadir. branded and offered for sale to visitors.

Harran sevdalis1 gazeteci/yazar ve ressam In 2001, Fikret Otyam, a journalist/writer, art-
Fikret Otyam, 2001 yilinda kitaplarinin timiini ist and great supporter of Harran, donated his en-
bagislayarak kendi adini tagiyan Harran Halk Kii- tire collection of books to enable the creation of the
tiiphanesinin agilmasina onciilitk etmistir. Harran Public Library which now bears his name.



HARRAN’IN
BEYAZ ALTINTI:
PAMUK

Harran Ovasi, Ilk¢ag'da ‘Bereketli
Hilal" ismiyle {inlenen bolgenin kuzey
kenarinda bulunur. Ancak binlerce yil
icinde iklimin degismesi ve irmaklarin
kurumasi ile eskiden tarima elverisli olan
topraklar susuzluktan dolay: terk edilmistir.
13’lincii yiizyllda Harran'in Mogollar tarafin-
dan yikilmasi ve bu diyarlar1 bereketli kilan
Ciillab ve Deysan irmaklarinin kurumasi ile
Harran Ovasi ¢ollesmis ve yiizyillarca ovada her-
hangi bir tarim faaliyeti yapilamamistir. Ancak,
GAP projesi gergevesinde, 1996 yilinda Atatiirk Ba-
rajindan kanallarla Harran'a kadar gotiiriilen suyun
gelisi ile Harran ovasi yeniden yeserdi ve 25 sene
oncesine kadar biiyiik olgiide yoksul olan Harran
halkina bir ge¢im kaynag yaratti. Harranh toprak
sahiplerini ise belli bir zenginlige kavusturdu.

Harran Ovasrnda pamuk tariminin ne za-
mandan beri yapildig1 kesin olarak bilinmese

de Arap cografyacisi el-Mukaddesi, 980 y1-
linda Harrann pamugu ile @inlii oldugunu
yazmistir. Dolayisiyla, pamuk tariminin bu
ovada epey 6nce bagladigini tahmin etmek-
teyiz.

Pamuk ekimi, Harranda nisan ayla-
rinda yapilir. Eyliil ve ekim aylarinda ha-
sat edilir. Pamuk bitkisi iiretiminde top-
ragin niteliginden ziyade su daha 6n
plandadir. Diizenli ve bolca sulama
sarttir. Diger yandan, olgunlagmis
pamuk igin en biiyiik tehlike yag-
murdur. Harran Ovasinda Ekim
aymna kadar ¢ok nadiren yagmur
yagdig1 i¢in pamuk Ureticiligi
icin son derece elverislidir. Ya-
kilabilir malzeme kisith oldugu
icin Harranda pamuk bitkisi-
nin kurumus saplar evlerde
odun yerine yakilir.




e Y
e @

> 7' COTTON -
THE WHITE GOLD

N OF HARRAN

49






Tiirkiyedeki en 6nemli pamuk iiretim bolgeleri The most important cotton production areas in Tur-
Adana Cukurova, Aydin Soke ovasi ve Sanlurfa key are Cukurova in Adana, the Soke plain in Aydin and
Harran Ovasidir. Gliniimiizde, Harran Ovastnin the Harran Plain in Sanlwrfa. Today, 70% of the Harran

tarim alaninin toplam %70’inde pamuk, %15’inde  Plain agricultural area produces cotton, 15% produces
bugday, diger %15'inde ise misir yetistirilmek- wheat, and the remaining 15% produces maize. The cot-

tedir. 76.000 hektarlik pamuk tarlalarindan elde ton fields cover an area of 76,000 hectares and produce
edilen yillik dretim 380.000 ton civari. Harran around 380,000 tons of cotton annually. Nearly 80% of

- % niifusunun yaklasik %80’1 pamuk tariminda ¢a- the Harran population work in the cotton industry.
1 hiymaktadir. Until recently the cotton harvest was done using
Yakin zamana kadar sadece insan giicti ile ya- manpower alone but now a mechanical double row cot-

pilan pamuk hasadi artik ¢ift sirali kendi yiirityen ton picker’ is used, sometimes as a stand alone piece of
veya traktorle cekilen ‘biger’ olarak adlandirilan machinery, sometimes pulled by a tractor. Like the flow-
pamuk hasat makineleri ile yapilir. Cigek donemi ering period of the cotton plant, the maturation period
bir¢ok haftaya yayildig: i¢in olgunlasma donemi also spans several weeks so cotton harvesting can not be
de ayni sekilde bir¢ok hafta siirer. Bu yilizden pa- done in one go. The large cotton fields of Harran are gen-
muk hasadr bir defada yapilamamaktadir. Har- erally harvested by machine first and then the second
randa biiytik tarlalar genellikle makine ile islenir, and third cycles are picked by hand.
ikinci ve tigiincii devre elle toplanir.

Ekiminden hasadina, depolanmasindan islen-
mesine kadar gecen siirede genis bir iscilik iste-
diginden pamuk tarimi binlerce kisiye is sahasi
olusturmaktadir. Eyliil ayinda Harran Ovasini
ziyaret eden turiste ise bembeyaz noktalarla bezeli

pamuk tarlalar1 biiyiileyici bir manzara sunmak-
tadur.

From planting to harvesting, and storing to process-
ing, the whole production process requires thousands of
man-hours, so the cotton industry creates a large job
market for the people of Harran. Visitors to Harran in
September are greeted by the wonderful sight of miles of
cotton fields bursting with white dots...



HARRAN GELENEKSEL KIYAFETLERI TRADITIONAL COSTUME
Harranl kadinlarin 6zgiin kiyafetleri ziyaretgilerin ilgisi- OF HARRAN

ni ve begenisini geker. Tiirkiye'nin bir¢ok yerinde gelenek-
& ¢ 7 ok 5 The distinctive, colourful dress of Harran women
sel giysiler sadece folklor gruplarinda veya diigiin gibi 6zel .
catches the eyes of all visitors to the area. In many
giinlerde gorildiigi halde Harranli kadinlarin biyiik ¢o-

laces throughout Turkey, traditional costumes are
gunlugunun geleneksel tarzdaki uzun ve rengarenk elbi- P g %

worn by folklore dancing groups or for special feast

selerini giinliik olarak da giydikleri goriiliir.
days only, but here in Harran most of the women
Kiyafet detaylarini sdyle anlatabiliriz: Sy - .
wear the traditional long, colourful robes on a daily

Fistan (ince, uzun kollu astar elbise) {izerine 6n- basis.

d 1 k Ibise giyilir. Elbisenin kolla-
en aglian ve kapatian €ibise ghyLir BbISeRin Xota The traditional costume can be described as fol-

r1 biizgiili, ¢itla agilir kapanir. Ust elbisenin rahat

giyilebilmesi i¢in kollarin iist kisimlar1 6zellikle ows:
yazlik kiyafetlerde ince astardan yapilir, sadece A front-opening dress is worn over a fistan (a
goriinen kisimlar asil kumagtan dikilir. long-sleeved, thin cotton underdress). The arms of
the dress are shirred (gathered) and are fastened -

Elbise tizerine kemer takilir, baglar sim ve

with poppers. For comfort, especially for the summer

pullarla, stslii pusularla ortiliir. Pusular tek E
renklidir, en yaygin renkler eflatun, mor, la- outfits, the upper sleeves of the dress are made from

civert veya siyahtir. a thin cotton fabric, only the visible parts of the dress

) B ) are made from the selected fabric.
Uzun bir mantoya benzeyen iist elbi-

senin adi zibindir. Genellikle elbise ile A belt is worn over the dress, and the head is cov-
ayn1 kumastan dikilir. ered with a headscarf adorned with glitter and fring-

Yoresel layafetler rengarenk- ing. The headscarf is always a single colour, most

tir, ama kumaglar desenli degildir. commonly purple, lilac, blue or black.

Giinliik giysiler daha sade kumas- The overdress, which resembles an overcoat, is

lardan, bayram veya diigiin kiya- known as a zibin and is usually sewn from the same

fetleri altin veya giimiis renkli ip fabric as the dress.
ve pul islemeli kumaslardan di-
kilir. Harranli kadinlar kadife

ve parlak kumaslar1 tercih

The traditional clothes are very colourful but the
fabric is never patterned. For daily wear the fabric is

eder. Genel olarak geng kiz- plain and simple, but for feast days and celebrations

lar ve bekar olan bayanlar gold- or silver-coloured thread and sequins are used.

evli bayanlara gore daha The women themselves prefer velvet and shimmering
acik renkli kiyafetler gi- fabrics. Generally, the young girls and single women
yerler ve daha ¢ok taki wear lighter-coloured clothes and more jewellery

kullanirlar. than the married women.









Takilar, her yerde oldugu gibi, Harranda
da kadinin kendisinin veya ailesinin refah du-
rumunu gostermeye yarayan unsurlardir. Har-
randa altin pek sevilir, kadinlar altin kiipe, hizma,
bileklik ve kolyelerin yani sira ‘lebe’ adli, kadinin
boynuna asilan ve bele kadar sarkan ve bir seridin
tizerine altin lira sikkelerin dikildigi bir tiir gerdanlik,
takar. As in other places, jewellery is an indicator of the
Harran woman’s affluence and that of her family. Gold

Giimiis takilar da ragbet goriir, 6rnegin giimiis tel is-
is very popular in Harran so women wear gold earrings,

lemeli (telkari) bayramlik kemerler. Yasl kadinlar giinlitk
olarak giimiis bileklik takar ¢linkii glimiisiin i¢i agtigina
inanirlar. necklace, known as a lebe, which hangs around the
woman’s neck down to her waist and consists of a rib-

Harranl kadinlar makyaj olarak gozlerine siirme, dudak- bon onto which are sewn many gold coins.

larina ruj siirer.

The women also like wearing silver jewellery, such
as silver filigree belts for feast days. Older women
wear silver bracelets on a daily basis as they believe
that silver is good for the spirit.

Yoresel kiyafetler Harran ziyaretgisinin her ne kadar hoguna
gitse de, okumus geng kizlar geleneksel kiyafetleri artik demode
bulduklari i¢in reddediyor ve Avrupa tarzi giyinmeyi 6zgiirlitk

sembolii sayryorlar.
For makeup, Harran women wear kohl and lip-

Harran erkekleri giiniimiizde modern kiyafetleri tercih stick.
etse de yoresel kiyafetler, 6zellikle yasl erkeklerde, hala . ‘ N
griliir: Visitors may be delighted by the traditional

costumes but the young, educated girls of Harran
reject the clothes as being outdated. They prefer a
more European style of dress as a symbol of their
freedom.

Erkeklerin geleneksel kostiimii: Erkeklerin st el-

bisesinin adi fistandir. Tek renklidir, genellikle be-
yaz olur. Boyu kadar bu elbisenin altinda pijamaya
benzer salvar giyilir. Baslarini necek (beyaz veya
siyah-beyaz kareli tiilbent/pusu) ile orter ve 1gal
(bakur tel ve deve yiiniinden yapilan bir tiir tac)
takarak necegin kaymasini Onlerler. Fistanin
iistiine cippeye benzer kahverengi, siyah veya For the men, the costume consists of a full-
krem renkli aba giyilir. length garment, also called a fistan, made from
a single-coloured fabric, usually white, and is
worn over a pair of salvar, like pyjamas. A
brown, black or cream aba (an outer gar-
ment like a jubbah) is worn over the fistan.
The men wear a negek wrapped around their
heads (a white, or black and white checked,
Arab-style headdress) and an 1gal to keep
it in place (a kind of headband made from

copper wire and camel hair).

Harran men also prefer a more modern style
of dress today, but the traditional costume is still
occasionally worn, especially by the older men.

nose studs, bracelets, necklaces and a different type of

00



HARRAN'DA DOVME

Harranda gezinirken belli bir yasin tistiindeki kadinlarda yiiz, el
veya bilek bolgesinde mavimtirak dovme desenleri goziiniize ¢ar-
pabilir.

Yaygin olarak alt dudak ve cenede goriilen dévmeleri (yerel ag1z

ile dakk veya dekk) ceylan, tarak, ay, yildiz, giines, ¢igek veya kir-
kayak simgelemektedir. Dovme malzemesi olarak anne siitii, is vejf
hayvan 6diinden olusan bir karisim kullanilirmis. Yagh uzmanlar;}’
gore kiz cocugu doguran bir annenin siitii acik mavi bir renk vers
digi i¢in daha uygunmus.

Yorede c¢ok eskilere dayanan dévme gelenegi artik Harranda
uygulanmiyor. Eskiden stislenmek i¢in makyaj, taki gibi malzeme-
lerin olmadigini ifade eden bayanlar evlenmeden dnce sevdikleri-
ne giizel gériinmek i¢in mutlaka dévme yaptirirlarmis. Dovmeler,
siislenmekten baska anlamlar da tasiyabiliyor. Ornegin avug icin-
deki noktalarin bu ellerle yapilan yemeklerin bereketini arttirds
gina, yogrulan ¢igkofteye lezzet kattigina ve giizel kiz ¢ocuklarin
yiiziine konan nokta halindeki bir dovmenin ise onlar1 nazardan
koruduguna inaniliyormus.

Simdiki gengler ise dovmenin modasinin gectigini, hatta dov-
me yapmanin ‘haram’ oldugunu diisiiniiyorlar. Dévmesi olan ka-
dinlardan bazilar1 dovme yaptirmis olmaktan duyduklar: pigman-
l1g1 ifade ediyor.



HARRAN TATTOO ART






HARRAN MUTFAGI HARRAN CUISINE
Harran mutfag biiyiik 6l¢iide Urfa mutfag: ile The food enjoyed in Harran has many similarities to
orttsiir. Nifusu gibi mutfagi da Arap kokenlidir. the Urfa cuisine, and, like its population, it is rooted in

Arab culture.

Her yerel mutfakta oldugu gibi bolgede yeti-
sen Uriin/hayvan ¢esidinden ve iklim sartlarindan As with all local cuisines, Harran dishes are influ-
etkilenmistir. Bugday basta olmak tizere her tiirlii enced by local products and meat, and climate condi-
tahil ve bakliyat triinleri, ac1 biber, kurutulmus tions. Staple ingredients include wheat, all other kinds of
sebze, koyun eti, yogurt, nar yemek tariflerinin grains and pulses, hot peppers, dried vegetables, lamb/
vazgecilmez malzemeleridir. Harrann kavurucu mutton, yoghurt and pomegranates. Peppers dried on

sicaklarinda damlarda kuruyan biberlerden hari-  flat roofs during the scorching summer heat make won-
ka salca ve isot iiretilir, yemeklerde bolca kulla- derful pastes and isot (dried chilli flakes) and are used
nilir. widely in Harran dishes.

20 sene Oncesine kadar bolgede hakim olan It is worth remembering that until 20 years ago the
susuzlugu hesaba kattigimizda Harran mutfag:- region suffered near-drought conditions and that the
nin aslinda yokluktan olusan bir mutfak oldu- cuisine of Harran arose from a paucity of resources,

gunu hatirlamamiz gerekir. Yoksulluk i¢inde bu making the array of dishes and their wonderful flavours

kadar zengin bir mutfagin (lezzetli yemeklerin) even more remarkable.

olusmasi aslinda sasirilacak bir konu. . : L
3 a %3 We have included a few recipes for you to try at home

Kendi mutfaginizda denemek isteyebilirsiniz in your own kitchen.

diye bu kitapta size birka¢ yemek tarifi sunduk. When you visit Harran, make sure you take the op-

Ayrica Harrana geldiginizde, Harran kadinla- portunity to sample the wonderful local dishes produced
rinin en basarili tarifelerden yararlanilarak yine by the women of Harran in the restaurant inside the old
Harranli kadinlar tarafindan yapilan yerel yemek- city walls.

leri sur i¢i lokantada tatma sansiniz var!



Yumurtal: Kofte:

Giineydogunun meshur ¢ig koftesinin bir degisik versi-
yonu-etsiz kofte yagda kizartilmis yumurta ile zenginlestiril-
mektedir.

Malzeme: 450 g koftelik bulgur, 1,5 tath kasig1 tuz, 180 g isot,

1 cay bardagi domates salgasi, 1 tath kasig: targin, 2 su bardag:
su, 1 adet orta boy kuru sogan kiiciik kiip seklinde dogranmus,
6 dis sarimsak, 6 adet yumurta, 1 ¢ay bardag: sade yag (tereyag),
1 demet yesil sogan, 1 demet maydanoz

Yapilisi: Kofte legeninde bir tarafta bulgur, diger tarafta salca, isot,
tuz, tar¢in, dogranmis sogan ve sarimsak karistirilip yogrulmaya
baslanir. Daha sonra bulgurlar yavas yavas ilave edilerek su yardi-
miyla yumusatilir, kivama gelinceye kadar yogrulur. Taze sogan
ve maydanoz ayiklanip yikandiktan sonra ince ince kiyilir. Yu-
murtalar bir kapta tuz eklenerek iyice ¢irpilir. Bir tavada 1sitilan
yagda kizartilan yumurtalar kofte tizerine dokiiliir ve dikkat-

lice karistirilir.

Hazirlanmis vyesillik koftenin iistiine serptikten sonra
servis tabagina alinir. Kofteler taze marul yapragina sari-
linca harika olur.

Kazan Kebab1

Malzeme: (5 Kkisilik): 1,5 kg ince uzun patlican (1 kg),
Yarim ¢ay bardag: sade yag, 1 adet biiyiik boy sogan,
500 g kuzu kiyma, 2 adet domates, 3-4 adet yesil veya
kirmiz, 2 yemek kasig1 domates salgasi, 1 tath kagigi
tuz, 1 yemek kasigi pul biber, 1 cay kasig1 karigik
baharat, istege gore tuz

Yapilisi: Sogan, sarimsak ve biberler ince ince
kiyilir. Patlicanlar yikanarak alacali soyulur, her
biri biitiin kalacak sekilde ikiser santim ara-
likla dikine yarilir. Bir tepsiye sogan, kiyma
et, minik kiip seklinde dogranmis domates,
1 yemek kasig1 salca ve baharatlar konulur,
iyice yogrulur. Avug arasinda sikilan harg
onceden soyulup hazirlanmis patlican-
larin yariklarina doldurarak genisce bir
tavaya dizilir. 2 bardak su igerisinde 1
yemek kasi81 salca iyice eritilip bir tath
kagig1 tuz ve yag ilave edilir, patlican-

larin {izerine dokiiliir. Tavanin kapa-

g1 kapatilir ve kisik ateste tamamen

suyunu ¢ekinceye kadar pisirilir

(yakl. 45 dk). Sade piring ya da

bulgur pilaviyla servis edilir. or bulgur wheat.

the eggs into a bowl, season and whisk thoroughly.
Heat the butter in a frying pan and cook the eggs,
then add to the kifte mix and stir carefully.

Scatter the chopped parsley and onions over the
top and transfer to a serving plate.

These patties are delicious wrapped in fresh let-
tuce leaves.

Kazan Kebab1 (Aubergine Kebab)

Ingredients (serves 5): 1.5 kg long, thin aubergines,
half Turkish tea glass ghee/50 g (or butter), 1 large
onion, 500 g lamb mince, 2 tomatoes, 3-4 green or
red peppers, 2 tbs tomato paste, 1 tsp salt, 1 tbs chilli
flakes, half tsp mixed spice, salt to taste

Method: Finely chop the onion, garlic and pep-
pers. Wash the aubergines and peel them in stripes.
Make deep incisions widthways along each auber-
gine at 2cm intervals ensuring that the aubergine
remains intact. Place the onion mix, mince, diced
tomatoes, spices and half the tomato paste into a
bowl and knead thoroughly. Place small amounts of
this mixture between each slit in the aubergines and
arrange them in a pan. Mix the remaining tomato
paste, salt and ghee/butter with 2 glasses of water
and pour over the aubergines. Place a lid on the pan
and cook on a low heat until all the water has been
absorbed (about 45 minutes). Serve with plain rice

Yumurtali Kifte (Vegetarian Patties with Egg):

This is a different version of the famous south-
east Turkey dish ¢ig koftesi’ — vegetarian patties en-
hanced with fried egg.

Ingredients: 450 g fine bulgur wheat, 1.5 tsp salt,
180 g isot (chilli flakes), 1 Turkish tea glass tomato
paste (about 100 g/6 tbsp), 1 tsp cinnamon, 500 ml
water, 1 medium onion, (diced), 6 garlic cloves, 6 eggs,
100 g ghee (or butter), 1 bunch spring onions,
1 bunch parsley

Method: In a large mixing bowl place the bulgur
wheat on one side and the tomato paste, isot, salt,
cinnamon, onion and garlic on the other. Start mix-
ing the spices, and then gradually incorporate the
bulgur wheat, slowly adding the water to soften it.
Knead until it reaches the correct consistency. Wash
and finely chop the spring onion and parsley. Break









i¢li Kofte

I¢li Kofte iki tiirlii hazirlanir, haglama veya
kizartma usulii. Aslen Arap mutfagina ait icli
kofte sivri uclu limon seklinde ve kizarmis olarak
Tirkiye'nin her yerinde servis edilir. El yapimu i¢li
kofteler Harranda sekil olarak daha ¢ok yuvarlak ku- I¢li Kofte (Stuffed Meatballs)
rabiyelere benzer. I¢i - ki hig sagirtic1 degil — bol mik-
tar isotla hazirlanir. Olduk¢a zahmetli bir yemek olan
icli kofte ozel giinlerde (diigiin, nisan, stinnet gibi) ikram
edilir.

I¢li kifte, which has its origins in Arabic cuisine, can
be prepared in two ways, either boiled or deep-fried.
The more common lemon-shaped and fried variety can
be found all over Turkey. The local Harran version is
rounder in shape, resembling a kind of cookie. The stuff-

ing uses, not surprisingly, large amounts of isot pepper.

D1s Hamur I¢in Malzeme: 1 kg kéftelik (ince) bulgur, tuz, bi- This rather time-consuming dish is offered at impor-
ber sal¢asi tant celebration days such as weddings, engagements,
I¢ Igin Malzeme: % kilo koyun kiymas, 2 tath kagig1 tuz, 1 adet and circumetsions
orta boy sogan, 150 g isot, kizartmak igin 0,5 litre siv1 yag, has- Ingredients for the outer dough: 1 kg fine bulgur
lamak i¢in su veya et suyu, kofteleri yuvarlamak igin 1 ¢ay bar- wheat, salt, pepper paste
dagi un Ingredients for the filling:: 500 g lamb mince, 2 tsp

salt, 1 medium onion, 150 g isot pepper, 500 ml veg-
etable oil for frying, water or stock for boiling, 1 tea
Yapilisi: Kiyma bir tencerede kavrulur, sonra ince dog- glass of flour for shaping the dough
ranmis sogan ilave ederek biraz daha kavrulur.

Tuzu ve isotu ekleyip karistirdiktan sonra ocaktan

Method: First brown the mince, then add the
alinir ve sogumaya birakilir.

finely chopped onion and continue cooking.

Bir legende bulgur, tuz ve sal¢a birbirini tutana Add the salt and isot pepper, mix well and
kadar iyice yogrulur (10-15 dakika), sonra yakla- then leave the mixture to cool.
sik 1 saat dinlenmeye birakilir. Bulgur sertlesmis

In a large bowl mix the bulgur wheat, salt
olacagindan biraz su ile tekrar yogrulur, sonra

and pepper paste and knead until the mixture
ceviz buyuklugunde blr par(}a hamur blr StiCkS togeﬂ’lei’ (10'15 minutes), then leave

ele alinir, diger elin parmagi ile oyulur ve to rest for an hour. Then, as the bulgur will
have hardened, add a little water and knead

again. Take a walnut-sized piece of dough
and, using your fingers, flatten and thin out
the dough. Place some filling in the middle,
close over and seal the dough to completely
hide the filling. Repeat this until all the

Kofteler kizartma yaginda kizar- dough and filling has been used.
tilir veya derin bir tencerede tuzlu Fry the finished meatballs in oil or boil

su kaynatilir, kofteler suyun yii- in salted water until they float to the sur-
zeyine ¢ikincaya kadar haglanir. face.

miimkiin oldugu kadar incelterek istenilen
sekle getirilir. Icine et karisimi dolduru-
lur ve eti tamamen saklayacak sekilde
kapatilir. Hamur ve har¢ bitene kadar
bu islem tekrarlanir.






MIRRA

Giineydogu Anadoluda Harran gibi Arap kiiltiiriiniin hakim oldugu
bolgelerde igilen ¢ok 6zel kahvenin adi Mirradir. Arapgada aci anlamina
gelen ‘mur’ kelimesinden tiiretilmistir. Mirranin acis1 kahvenin uzun
kaynatilmasi ve konsantre olmasindan kaynaklanir. Mirra, Tiirk kahvesi
veya filtre kahve gibi herkesin kolayca hazirlanabilecegi bir kahve tiirii

olmadig: i¢in geleneksel 6zelliklerini kaybetmemistir. Bir kilo kahve ge-
kirdeginden sadece 4 litre mirra elde edildiginden ve hazirlanmasi cid-
di emek istediginden mirra her zaman bir ‘aga icecegi’ olmustur. Aga
evinin disinda sadece 6zel giinlerde (diigiin, mevlit gibi) ikram edilir.
Zor ve zaman alic1 mirra hazirlama isi mirra ustalari tarafindan yapilir.

Hazirlanisi: Ozel bir ¢ekirdege gereksinim yoktur, herhangi bir
kaliteli kahve ¢ekirdegi uygundur. Cig (yesil) kahve ¢ekirdekleri uzun
sapli tavaya benzer bir kapta atesin tistiinde kavrulur. Kavrulduktan
sonra agactan yapilmis bityiik dibeklerde doviiliir.

Doviilmiis kahve ¢ekirdekleri suda uzun siire kopiiklenerek telve-
si ayrilana kadar kaynatilir. Kahve telvesinin {izerinde kalin bir siv1
olusur, buna serbet denir.

Bu sivi ‘mutbak’ adinda bir kaba bogaltilir ve yeniden kaynatilir.
Uzerine yine bol miktarda déviilmiis kahve ve su eklenerek uzun-
ca kaynatilir. Tekrar serbet siiziiliir ve bagka bir mutbaga bosaltilir.
Bu islem 5-6 kez tekrarlanir. Mirranin hazirlanisi 6-7 saat siirebi-
lir. Sonunda koyu kivamly, fincan kenarinda boya birakan, acimsi

bir icecek elde edilir. Mirra servis edilmeden 1sitilir, soguk haliyle
uzun siire saklanabilir. Mirra sekersiz icilir fakat kakule (hel) ile
tatlandirilabilir.

Sunumu: Mirra, yeniden 1sitildiktan sonra bir bakir imbik
veya cezveye aktarilir ve kulpsuz, kiigiik fincanlarda servis edi-
lir. Ancak her konuga ayri fincan verilmez, kahveci iki fincanla
sira ile (biiyiikten kiigtige) konuklara mirray: ikram eder. Fincana
once bir yudumluk mirra doldurulur, igtikten sonra konuga tek-
rar ayni miktarda kahve ikram edilir. Ikinciyi de ictikten sonra
konuk fincani kahveciye geri verir, o da fincan1 bir pegete ile siler
ve bir sonraki konuga ayni fincanla ikramda bulunur.

Mirra adabi: Mirra igerken dikkat edilmesi gereken en
onemli gelenek, fincani yere birakmamaktir. Ev sahibine saygi-
sizlik olarak algilanir. Rivayete gore bu hatay1 yapanin eskiden
kahveyi servis edeni evlendirmesi veya fincani altinla doldur-
masi gerekiyormus.

Harranda asiret reisinin evinde her saatte gelen misafirlere
mirra ikram edilmektedir.

MIRRA COFFEE

Mirra, from the Arabic word ‘mur’ meaning bitter, is a type of
coffee that is drunk in Harran and other parts of southeast Anato-
lia where there is Arab cultural influence. The bitterness of this cof-
fee stems from its long boiling time and the fact that it is extremely
concentrated. Mirra is not a simple coffee that anyone can prepare,
like filter coffee or Turkish coffee, so it has retained its traditional
characteristics. As only 4 litres of mirra can be prepared from 1 kg of
coffee beans and as it is extremely laborious to make, it has always
been the drink of the agha (lord)’. Apart from at the agha’s house, it
was only served on special days such as weddings and memorial days.
The difficult and time-consuming job of making this coffee fell to the
‘mirra masters’.

Preparation: There is no particular coffee bean required; any
good quality bean is suitable. The green coffee beans are first roasted
over a fire in a long-handled frying pan. After roasting, the beans are
crushed in large wooden mortars.

The crushed coffee beans are then boiled in water for a long time
until the grounds settle and a thick dark liquid remains on top. This
liquid is known as ‘sherbet’.

The sherbet is then poured into another pot called a ‘mutbak’,
more ground coffee and water is added on top, and the whole mixture
is boiled again for a long time. The thick sherbet is drained off again
into yet another pot. This procedure is repeated 5 or 6 times which is
why preparing mirra can take up to 6 or 7 hours. Eventually, the end
product is a thick, bitter liquid that leaves a dark stain on the side of
a cup. This liquid can be stored cold for a long time and then heated
before service. Mirra is usually drunk with no sugar but the flavour
can be enhanced by adding cardamom.

Service: After the mirra has been heated, it is transferred into a
cezve (coffee pot) or a copper imbik (flask) and finally poured into
small cups with no handles. Guests, however, do not get their own
cup; instead the mirra server uses two cups that are passed in turn to
each guest (from old to young). A mouthful of mirra is first poured
into a cup, the guest drinks this, and the cup is then refilled with the
same amount. When the second mouthful is drunk, the guest returns
the cup to the server who wipes it with a cloth ready to fill for the
next guest.

Mirra etiquette: The most important etiquette regarding drink-
ing mirra is that the cup must never be placed down on a surface as
this signals great disrespect to the host. In the past, tradition dictated
that the person making this mistake must either arrange a marriage
for the coffee server or fill the cup with gold. In Harran, mirra is
served to visitors to the tribal chief’s house at any time of the day.

bo



HARRAN'DA THE GAME OF
MANGALA OYUNU MANGALA (MANCALA)

Mangala oyununun kokeni tam olarak bilinmemekle birlikte Ku- The exact roots of the game of Mangala are

zeybat1 Afrika veya Yakin Dogu oldugu tahmin edilmektedir. 10’uncu not known but it is thought to have originated

yiizyilda Isfahanl Ebiil Ferec’in Kitap-iil Eghani’sinde bu oyundan in northwest Africa or the Near East. The game
is mentioned in the 10th century book Kitab al-
Aghani (Book of Songs) by Abu al-Faraj al-Isfa-

hani giving an idea as to how far it dates back,

bahsetmesi bize oyunun ne kadar eskilere dayandigina dair bir fi-
kir vermekle beraber gergekten ne kadar zamandir oynandig ko-

da kesin bir bilgi yoktur. Bili ki, Mangal L
fustinda Kestil bt biigl yoktur. Brihel §i &, Vangata oyuhuna but the exact date of origin is still unknown.

benzeyen yiizlerce tiirevinin hemen hemen biitiin diinyada oy- However it is known that there are hundreds

nanmakta oldugudur. of derivatives of the game played throughout the

Ikili oynanan oyun versiyonundaki amag, bir oyun tahta- world.
sinda iki sira olarak oyulmus ¢ukurlara esit miktarda dagiti- The two-player version of the game starts
lan pul/tag/fasulyelerden karsidaki oyuncudan daha fazlasi- with an equal number of counters/stones/beans
n1 elde etmektir. Bu amaca ulagmak iin stratejik gii¢ ve iyi being distributed amongst two rows of pits that
bir bellek gerekir, Mangalada sansa yer yoktur. have been carved out of the playing board. The

B ) ) ) aim is to collect more of these counters than
Diinyanin bir¢ok yerinde, Mangala oyununun eglen- , ,
) ] B your opponent. The game requires strategic

ce ve vakit gegirme araci olmasinin disinda sosyolojik -y )
thinking and good memory, and leaves no room

fonksiyonlar1 vardir: 6rnegin Afrikanin bazi yerlerin- for chance.

de kabile bagkan1 adaylar1 arasinda Mangala oynanur,

. . Throughout the world Mangala is played

kim kazanirsa bagkan o olur. Bazi toplumlarda o6lii- ) ‘

) ) for fun and to pass the time, but it also serves a

niin ardindan ya da stinnet olanlarin yaralarinin . .
sociological function. For example in some plac-

iyilesmesinin beklendigi donemlerde oynanir. es in Africa, the game is used to determine a new

Harranda Mangala oyununun bir sosyo-kiil- tribal chief; the winner takes the title. In some

tiirel anlam1 olup olmadig yaghilar tarafindan societies the game is played during mourning, or

bile bilinmiyor ama asiret reisi gibi bircok whilst waiting for circumcision wounds to heal.

Harranl erkegin Mangala oynamaktan ne The older generation in Harran are not

kadar hoslandigini gozlemek miimkiin. aware of any socio-cultural function of Manga-

la in thei jety, h er it is plain to see h
Mangala, Tiirkiye genelinde  gittikce a in their society, however it is plain ?see ow
B ) - much pleasure the men of Harran derive from
popiilerlesen bir strateji oyunudur. Ku- .

playing the game.
rallarina internetten kolayca ulasilir

ancak Harranda oynanan Mangala Mangala is becoming an increasingly popu-

versiyonu piyasada bilinen Manga- lar game of strategy throughout Turkey and the
, . rules are widely available on the internet. The
ladan oldukga farklidir. Bu yiizden ) ) ) ,
. version that is played in Harran, however, is
Harrandaki yagli “Mangala kurt- L

quite different to the commonly known game

larr"m1 bir partiye davet etmeden so before inviting the old ‘Mangala Wolves’ to

6nce bir miktar onlar1 izlemeniz a party, it is advisable to first spend some time

gerekecektir! observing their game!













HARRAN HARITASI
MAP OF HARRAN

1-Anadolu Kapisi
/ Anatolia Gate

2-Halep Kapist
/ Aleppo Gate

3-Rakka Kapist
/ Raqqa Gate

4-Kale
/ Citadel

5-Bagdat Kapisi
/ Bagdad Gate

6-Musul Kapisi
/ Mosul Gate

7-Aslanli Kap1
/ Lion Gate

8-Ulu Cami

/ Great Mosque
9-Hoyiik

/ Tell

10-Kilise Kalintist
/ Ruined Church

11-Cami Kalintist
/ Ruined Mosque

12-Mervan Evii'nin Kalintilar1
/ Remains of Marwan House

13-Hayat El Harrani Cami A\
/ Mosque and Tomb of Hayat el-Harrani,

14-Kiiciik Cami Kalintilar1
/ Remains of Small Mosque

15-Yakub'un Kuyusu
/ Jacobs Well
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Harranin antik alanimi gevreleyen surlarin uzunlugu yaklagik
4,5 km, yiiksekligi ise 5 m dolaylarindadir. Neredeyse 800 sene
6nce Mogollar tarafindan tamamen yikilip yakildigini ve ondan
sonra bir daha dogru diiriist tadilat gormedigini hesaba katarsak
surlarin ¢ok iyi muhafaza edilmis oldugunu soylemek miimkiin.
Gergi, 1983 ve 2014 yillarinda 6nemli restorasyon galigmalar: ya-
pildy, fakat restore olmayan kisimlar da hala ayakta duruyor. Kes-
me taslardan insa edilmis surlar sarimtirak toprak renginde oldugu
halde aksam giinesinde harika bir kizilliga biiriiniiyor.

Surlar 1951 yilinda Ingiliz arkeologlar Lloyd ve Brice tarafindan
hazirlanan sehir planina gore 6 kapiya sahipti. Bugiin tek ayakta
kalan kap1 Halep Kapisidir. Surlarda toplam 187 burg bulunmakta-
dir ve sehrin giineydogusunda yer alan devasa Harran Kalesi surla-
rin o kesimdeki devamini olusturmaktadir.

Surlarin yapilisi Islami déneme tarihlenmektedir. Halep Ka-
pistnin 1192 tarihli kitabesinde Selahaddin Eyyubinin kardesi
el-Melik el-Adil'in adinin gegtigine gore O'nun el-Cezirede emirlik
yaptig1 donemde insa edildigi ya da tadilat gordiigii tahmin edil-
mektedir.

The old Harran city walls are nearly 4.5 km long and around 5 m
high. Considering the lack of maintenance and repair that the walls
have undergone since Harran was virtually destroyed by the Mongol
invasion nearly 800 years ago, they seem to have survived the years
reasonably well. There was in fact important restoration work carried
out in 1983 and 2014 but even the parts that were not repaired are
still standing. Although constructed from ochre-yellow ashlar stones,
the walls seem to take on a wonderful reddish hue in the evening sun.

According to the city plan that was determined by the British
archaeologists Lloyd and Brice in 1951, there were 6 gates into the
city, and a total of 187 bastions. Today the only gate still standing is
the Aleppo Gate. Harran Citadel which lies in the southeast of the city
forms part of the city walls in that section.

The construction of the walls dates back to the Islamic period.

Ayyubid ruler Saladin’s brother Melik el-Adil is mentioned in an epi-
graph on the Aleppo Gate dated 1192 so it is thought that it was ei-
ther built or renovated during his reign in Al Jazira.






1979 yilinda“surticininstamam: arkeolojik ve kentsel sit alani
olarak tescil edilene ‘Kad@@Harranin iskan edilen alani yani mes-
hur kubbeli Harran evleri antik kentin icindeydi. O tarihten itiba-
ren sur icinde yeni ingaat yapmak yasak oldugundan modern Har-
ran, surlarin etrafina yayilmaya basladi. Agirlikli antik alanin bats
Mekuzey tarafinda gelisen modern ilgenin yoredeki diger kasaba=
lara’gore pek bir 6zelligi yoktur, ancak yaya olarak Halep Kapisin-
dan veya araba yolundan Kalenin yanindan antik sehre girdiginiz
andan itibaren sanki bir zaman makinesi ile dogrudan Ortagaga
geciyor gibi olursunuz.

Until 1979, when the whole area within the city walls was official-
ly declared an archaeological site, the residential section of Harran,
which included the famous bee-hive houses, was part of the old city.
Since then, any new construction within the walls has been forbidden
and consequently modern Harran has spread outside the walls. This
growing district is predominantly to the west and north of the old

city and is similar to the many other towns in the region, however,
the minute you enter the old city from the Aleppo Gate or from the
l, you are transported right back'to the'MiddleAges:

citade







Devasa Harran Kalesi Harran'n en iyi muhafaza edilmis yapi-
sidir. Gorkemli duvarlari, sehri en acinacak hali ile gormiis olan
seyyah Evliya Celebi'yi de ctkilemistir. 17'nci yiizyillda defterine
“Col icinde gayet saglam bir kale, (...) sanki'ustanin elinden yeni
¢ikmis gibi duruyor” diye not etmistir. Duzensizidikdortgen plans
l1 olan kalenin her kosesinde onikigen birerkulesbulunmaktadir:
Yillardan beri devam eden kazi ve restorasyon'calismalariylatkale-
nin etrafindaki hendek ortaya ¢ikarilmigtir. Ug katli yapida kismen
tonozlu 150den fazla oday: bosaltip temizleme igleri de hemen
hemen bitmis durumdadir. Olduk¢a karmasik yapinin son hali-
nin yine Melik el-Adil dénemine (1192 civari) ait oldugu biliniyor
fakat daha onceki evreleri ile ilgili aragtirmalar devam etmektedir.
Bazalt tasindan yapilmis at nali kemerli kapinin kitabesinde Nu-
meyrilerin hitkiimdar:1 Men’inin adi ve 1059 tarihi gegmektedir. O
kapinin kemer ayaklarinin her iki yaninda zincir tasmali birer ¢ift
kopek kabartmasi bulunur.

Kaynaklarin ¢ogu, kalenin yerinde 11’inci ytizyila kadar bir
Sabii mabedinin bulundugundan bahsetmektedir. Emevi halife-
s1 II. " Mervanin saraymnin da yine kalenin yerinde oldugu tahmin
edilmektedir. Ve nihayetinde kazilar esnasinda Hitit donemine ait
bir kapi aslani bulunmugtur. Biitiin bunlar bize, Harran Kalesinin
daha bir¢ok sirrinin ortaya ¢ikmadigini diisiindiirtiiyor.

The huge Harran citadel is the best preserved structure in the
old city. Despite seeing the magnificent building in its most pitiful
state, the travel writer Evliya Celebi was obviously impressed by it.
In his 17th century travel journal he “A strong, solid citadel in
the middle‘of the'desert, (...) standing as if it has just emerged from
its master.builder’s hands ' as an irregular reetangular

footprint with decag r in each cornet. Ongoing
excavation foration 1 evealed a moat circling the
ci and work is nearly f e exposing and cleaning of

of them vaulted, on this three-storey structure. The
citadel has a rather complicated past, so although it is known that in
its final state it belonged to Melik el-Adil (around 1192), its previous
history is still being researched. The basalt-stone epigraph above the
horseshoe arched door mentions the date 1059 and the Numayrid
ruler, Mani. At each foot of the arch there is a carved relief of a pair
of chained dogs.

150 rooms, some

Most sources mention that a Sabian temple stood in the citadel
location until the 11th century, and it is thought that it was also the
site of the Umayyad caliph Marwan IT’s palace. Excavations have re-
vealed a door lion from the Hittite period. All this leads to the conclu-
sion that the Harran citadel has not yet revealed all its secrets.




o —

Restorasyon ve kazi ¢aligmalar1 devam ettigi icin Kale he-
niiz ziyarete agilmadi. Prof. Dr. Mehmet Onal bagkanhigindaki
Kaz1 ekibi tarafindan ortaya ¢ikarilan kalintilar eskiden sehir
ile Ickale/Saray’in baglantisini saglayan bir kopriiniin oldugu-
nu diistindiirityor. Sehir tarafindaki kazilar tamamlandiktan
sonra hendegin tizerine bir asma képriiniin yapilmasi, kalenin
girisinin bu sekilde saglanmasi planlanmaktadir.

Kaleyi saginizda biraktiktan sonra kendinizi kubbeli (ve
yasaga ragmen yaninda insa edilen modern diiz damli) evler-
den olusan sur i¢ci Harran mahallelerinin i¢inde bulursunuz.
Tarihi alan i¢inde halen tahminen 1000 insan yasamaktadir.
Kubbeli evlerde artik fazla oturan yok, depo, kiler veya ahir
olarak kullaniliyor, bazilar1 ise sahipleri veya resmi kurumlar
tarafindan restore edilip miize ev olarak turizme kazandiril-
musgtir.




As excavation and restoration work is still ongoing, the citadel is not yet open to the public.
The excavation team, led by Professor Mehmet Onal, have uncovered remains that suggest
there was a bridge linking the old city and the palace/inner citadel, so when the city excava-
tions are complete, there is a plan to build a suspension bridge over the moat, providing access
to the citadel.

Passing the citadel on your right, you come to the residential district of old Harran with its
beehive houses (and, despite the construction ban, some nearby modern flat-roofed houses).
It is thought that 1000 people still live within this historical site, but few people
now live in the beehive houses. Some are used for storage or as animal
quarters, and some have been restored by their owners or
public institutions to act as museums
for visiting tourists.
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Bugiinkii Harran ziyaretgisinin ilgisini siiphesiz en ¢ok kubbeli
evleri ¢eker. Dogrudan bir peri masalindan ¢ikmis gibi duran bu
sevimli yapilar sehrin diger tarihi kalintilarina nazaran pek eski sa-
yilmaz, cogu 100 ile 150 sene 6nce inga edilmistir.

Ancak, kubbeli ev tipinin Mezopotamyada Neolitik ¢agin son
déneminden beri (M.O. 6'nc1 binyil) var oldugu arkeolojik kazilar-
la kanitlanmigtir. Bu bolgede agag¢ malzeme her zaman az bulun-
mustur. Dolayisiyla, agagtan kiris gerektiren diiz damli evlerden zi-
yade kubbeli ev mimarisi bélgenin dogal yapisina daha uygundur.

Giiniimiizde, Tiirkiyede ayakta olan kubbeli evler bir Urfa ile
Birecik arasindaki bolgede, bir de Urfa ile Ak¢akale arasinda (yani
Harranda) bulunmaktadir. Harrana yakin, ancak Suriye sinirlar
icerisinde kalan kubbeli evler de mevcuttur. Bu yapilarin dis go-
riintsleri birbirine benzese de yapim teknigi agisindan ¢ok farkli-
dir. Harran evlerini hepsinden farkli kilan, kerpi¢ malzemesinden
degil, tarihi kentin yikilmis yapilarindan toplanan tas ve tugla ile
toprak sivadan yapilmis olmalaridir.

KiL QADIRI

HARRAN
BEERIVE

HOUSES

The most interesting sight for visitors to Harran is undoubtedly
the beehive houses. Compared to the other historical ruins around
the city, these attractive, fairytale structures are not very old, most
of them being built between 100 and 150 years ago.

However, archaeological excavations have shown that these
beehive-type houses have existed in Mesopotamia since late
Neolithic times (6th century BC). In this region, wooden ma-
terial has always been scarce, and so the domed structure of
houses suited the natural resources of the region rather than
the flat-roofed houses that required wooden beams.

Today, beehive houses can still be seen in Turkey in
the region between Urfa and Birecik, and between Urfa
and Akgakale (where Harran is located). There are also
similar houses in the Harran vicinity, on the Syrian
side of the border. All these houses look very simi-
lar from the outside but differ in their construction
techniques. Harran houses are different because
they are not made with adobe but with clay plas-
ter and stones and tiles collected from the ruins
of the old city.

K-Konut Birimleri
/ Living units
D-Depo

/ Depot

M-Mutfak
/ Kitchen

TAHT-Uyuma Mekan
/ Sleeping platform

KIL CADIRI
Yar1 A¢ik Mekan
/ Goathair tent

- semi-open space






Farkli yasam boliimleri tek bir kubbenin altinda barindiran Avrupa tipi kubbeli evlerin aksine Yakin-
dogu tipi kubbeli evlerde her yasam biriminin tistiinde bir kubbe vardir. (Avrupa tipi trullo adli kubbeli
evler 6rnegin giiney Italyanin Puglia bélgesinde Alberobello kéyiinde goriilebilir). Harranda yoksul
aileler iki birimli evlerle yetinirken (bir birim konut, digeri ise ahir ve depo olarak kullanilirdi), zengin
ailelerin yiiksek duvarlarla cevrilmis avlulu evlerde sark odasi, tandir odasi, gelin odasi, aga odasi gibi
cesitli islevlere sahip mekanlar bulunur. Genel olarak, aile genisledik¢e yeni kubbeli birimler eklenir,
bircok birimden olusan evlerde birimler birbirine kemerli gecislerle baglidur.

19. yiizyila ait fotograflardan o zamanki Harran evlerinin zeminden baslayan yuvarlak kubbelerden
olustugu ve goriintislerinin daha ¢ok ¢adira benzedigi dikkat ¢cekmektedir.
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Bugiin gordiigimiiz Harran kiitmbet evlerinin birimleri kare planli olup (her birim 9m?2 ile
16m?2 aras1), beden duvarlar1 40 ila 140 cm aras: yiiksekliktedir. Beden duvarlarinin kose taglar:
antik alandan toplanan kesme tastan, aradaki duvarlar daha kiiciik yuvarlak tastan insa edilir.
Kare seklinden yuvarlak kubbeye gecis her kosenin iistiine ¢apraz bicimde yerlestiri-
R len basit bir kilit tag (pandantif) ile saglanmaktadir. Kare planl birimleri 6rten konik

‘W kubbeler beden duvarin stiine driilen bir kasnak tizerine bindirme teknigi ile 6riilen
- R H‘h tuglalarla meydana gelmektedir. Antik alandan ¢ikan tuglalar pismis topraktan olup
e

-
-
L= -

o ¢ok mukavemetlidir. Yiitksekligi 5 metreye varan kubbeler 30-75 tugla dizisinden
,‘;{"ﬁ i, olusmaktadir. Hava sirkiilasyonu saglamak i¢in kubbenin ucunda bir delik bi-
P - 3 rakilir. Béylece genellikle pencereleri olmayan birimlere hem 151k girer hem

y : L9 3 ., o , de delik baca gorevini goriir. Yagmur veya bagka dis etkenlerden korun-
_ .. _‘i‘._‘ mak i¢in kubbe tstiindeki aciklik ters V seklinde yerlestirilen iki tugla
SR e !' 8, ile ortilir. Harran evleri distan tamamen elle uygulanan toprak siva
; ‘% b, ile kaplidir, i¢ mekanlar ise siva sadece belli bir yiikseklige kadar
Na SR  yapilir, ondan sonra sivasiz tuglalar goriinir.

1979 yilinda Harran sit alani ilan edilince artik antik alan-
daki malzemenin kullanimi yasakland: ve yeni kiimbet

evlerinin ingas1 dogal olarak son buldu. q




The Harran beehive houses we see today have a square footprint (each unit area ranges
from 9 m2 to 16 m2 ) with the main walls being 40 to 140 cm high. Ashlar stones collected
from the old city ruins were used as the corner stones of the main wall, and smaller, circular
stones were used in between. The transition from the square walls to the round dome was
achieved by placing a simple keystone (pendentive) on top of each corner. The conical dome
was then created by overlapping tiles on a frame that sits on top of the main walls. The tiles
from the old city were made from earthenware and are very durable. The domes can reach a
height of 5 m and consist of 35-70 rows of tiles. To increase air circulation an opening was left
at the very top of the dome. The houses usually have no windows so this hole not only lets in
light but also serves as a chimney. To protect the house from the rain and other external forces,
two tiles were placed in the shape of an upside-down ‘V’ over the opening. Finally, Harran
houses were covered externally in mud plaster, applied entirely by hand. The
interiors were plastered up to a certain height and then the bricks remained ;1

=
exposed. j:-" >
When the Harran site was officially declared in 1979, it be- ‘s ar g (A

came forbidden to use building materials from the ancient city _ 2
and naturally the construction of new beehive houses stopped.
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Ayni donemde Harranl aileler kubbeli evlerin sun-
dugu ilkel yasam sartlarini terk edip daha konforlu beton
evlerde yasamaya baslad1. Sur ici alanda yeni insaatlarin
yasak olmasi halki sur disinda yeni mahalleler kurmaya
itti. Eski alan1 terk etmek istemeyenler yasaga ragmen ve
agir cezalar1 goze alarak kubbeli evlerinin yanina modern
diiz damli evler insa etti.

Tas, tugla ve topraktan olusan Harran evleri siirekli bakim
ve tamirat gerektiren yapilardir. Koruma altina alindiklarindan
beri kubbeli evlerin yikilmas: yasaktir ancak 6zel miilk olan ev-
ler giiniimiizde sahipler tarafindan en fazla depo olarak kullanil-
digindan 6zenerek bakim yapilmamakta, evlerin bityiik bir kism1
hasarli ve yikilma tehlikesi ile karsi karsiyadir. Bazilari ise restore
edilip turistlerin ziyaretine acilds, i¢ mekanlarda eskiden kullanilan
alet edevat, mutfak ekipmani ve geleneksel giysiler sergilenmekte-
dir. I¢ avlularinda kil ¢adir1 altinda oturup ¢ay veya ayranlarini yu-
dumlarken ziyaretciler yerel halktan Harran evlerindeki hayat tarzi
ile ilgili birinci elden bilgi edinebilir. Kiimbet evlerinin bu bélgenin
meshur sicagindan nasil korudugunu bizzat tecriibe etme sansini
da bulur.

Kaymakamligin onciiliigiinde yeni yiiriirliige girecek Harran
Kentsel Proje gercevesinde 70’li yillarda ¢ekilen fotograflarda tes-
pit edilebilir Harran evlerinin tamaminin asil gériiniislerine uygun
sekilde yeniden insa edilmesi planlanmaktadur.

Ozenli bir sekilde restore edilmis birkag Harran evini sagda bi-
raktiktan sonra sur i¢inin yerlesim olmayan harabe kismina ulasi-
lir. Ugsuz bucaksiz diizliikte bir dag gibi duran héyiik, kuzeyinde
duran Ulu Camiinin yar1 yikik cephesi ve dikdortgen sekilli karak-
teristik minaresi uyum agisindan en belirgin noktalarini olusturur.

Bu devasa alanin bir zamanlar canli ve zengin bir kentin mer-
kezi oldugunu hayal etmek zordur.Harrani1 son mamur zamaninda
gdrmiis tarih¢i IbnSeddad bize dort medrese, iki tekke, bir hastane
ve 14 hamamin varligindan bahsetmektedir. Seyyah ibnCiibeyr’in
1184’te anlattig1 ‘bir saraya benzer ¢ok diizenli kapali ¢arsilar’ aca-
ba neredeydi? IbnSeddad’in gérdiigii Hz. Ibrahim adina kurulan
mescit ve koyunlarini giiderken dayandigi séylenen kaya simdi ne-
rede?

At the same time Harran families were exchanging the primitive
lifestyle offered by the beehive houses for the relative comfort of mod-
ern concrete houses. The banning of any construction within the old
city walls forced the Harran people to create new neighbourhoods
outside. Despite the ban, and risking heavy fines, those who refused
to leave continued to build modern flat-roofed houses next to their
beehive homes.

Houses made from stone, brick and mud require constant mainte-
nance and repair. Since they have come under protection it is forbid-
den to pull them down but today the privately-owned houses are only
really used for storage so little maintenance is carried out. Most of the
houses are in such a state of disrepair that they are in danger of col-
lapse. Some houses have been renovated and opened up for tourism
with displays of old tools, cooking equipment and traditional clothes.
In the courtyards, visitors can sit under goat hair tents drinking tea
or ayran (a refreshing yoghurt drink) whilst hearing stories of life
in the beehive houses from the Harran locals themselves. It also of-
fers a chance to experience how effectively the beehive houses protect
against the famously scorching heat of the region.

There are plans within the Harran City Project, recently set up
by the district governorship, to reconstruct authentic Harran beehive
houses as they are seen in photographs taken in the 1970s.

Passing a couple of carefully restored Harran beehive houses you
will come to the non-residential part of the ruins within the city walls.
In the vast flat landscape, you can make out the Harran tell, rising up
like a small mountain, and, to the north, the semi-ruined walls of the
Ulu Cami (Great Mosque) and its square minaret.

It is difficult to imagine that this huge open plain was once a
thriving, prosperous city. According to the historian Ibn Shaddad,
who visited Harran in its final heyday, there were four madrasas (Is-
lamic schools), two tekke (Sufi lodges), one hospital and 14 hamams
(baths). Where was the place described by the traveller Ibn Jubayr in
1184 as having ‘orderly covered market streets resembling a palace”?
And where is the small mosque dedicated to the prophet Abraham
and the rock that he is supposed to have rested against whilst herding
his flock of sheep, as seen by Ibn Shaddad?
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Umayyad caliph Marwan II during the years 748
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was once Anatolias first mosque, built in typzﬂ Islamic

tural style with a colonnaded cour z‘yaid The southern sectio n of t
almost-square structure consisted of fouf covered sahm(areas fa.‘ru-
prayer) while the northern section was more of an open courtyards



Dért sahnin yapisal degisiklikleri caminin ii¢ asamada yapildi-
gin1 gostermektedir. Duvarlardan ve duvarlardaki izlerden cami-
nin 6nce II. Mervan zamaninda mihrap (giiney) duvarina paralel
iki sahinli oldugunu, sonraki déonemlerde buna tigiincii ve dordiin-
cti sahinlarin eklendigi anlagilmaktadir. 1k iki sahnin st ortiileri
tiglincli ve dordiincii sahinlardan daha algaktir. Ayrica birinci ve
ikinci sahni birbirinden ayiran bolimde Emeviler donemine ait
olaganiistii bir tas ustaliginin 6rnegini teskil eden asma dallar1 ve
tzlim salkimlari ile siislii stitunlar bulunmaktadir. Giintimizde,
Ulu Camiin bu siitunlarindan ikisi Sanlurfa Arkeoloji Miizesinde
teshir edilmektedir. Ibn-i Seddad, buranin eskiden biiyiik Ay (Sin)
Mabedi oldugunu, 640 yilinda ise camiye ¢evrildigini soylemek-
tedir. Ulu Camii kazilarinda Yeni Babil krali Nabonid dénemine
(M.O. VL. Yiizyil)ait Ay Tanrisi Sin ve Giines Tanrist Samag’ temsil

eden {i¢ bazalt steli bulunmus olmasi bu goriisii desteklemektedir.

Harimin hemen yaninda olan at nali kemerli kap: saglam bir
sekilde giiniimiize kadar ulagmistir. Camiye dordiincii sahnin
Zengiler doneminde eklendigi tahmin edilmekte, nitekim burada
bulunan siitun ve siitun bagliklar1 da XILyiizy1l Islam sanati 6zel-

liklerini tasimaktadir.

Caminin giiney batisinda ibadet mekénina on dokuz merdiven-
li kapidan girilmektedir. Asil giris kapilarindan en genisi orta kapi-

dir. Bu kapinin kemeri giiniimiize kadar gelebilmistir.

Avlunun ti¢ kenarinda bulunan revaklardan sadece temeller
kalmistir fakat avlunun ortasinda sekizgen bir havuz seklinde kes-
me taslardan ice dogru basamakl: olarak sadirvan oldukg¢a iyi du-
rumdadir. Yapilan kazilarda sadirvana su getiren kanallar ile tah-
liye kanallar1 ortaya ¢ikarilmistir. Avlunun kuzeydogu kesiminde
yer alan kare planli minare 33,30m yiiksekligiyle dimdik ayakta-
dir. Zeminden itibaren 22 m olan kismi diizgiin kesilmis taglardan
inga edilen yapinin tag kisminin bitiminden itibaren tepesine kadar

olan boliimii firmlanmig tuglalardan inga edilmistir.

Ulu Camiinin avlusuna giris dogu, bat1 ve kuzey cephelerindeki
kapilardan yapilmaktadir. Bugiinkii ziyaretgiler genellikle doguda

bulunan iki giristen birini kullanir.

The structural differences of the four sahin show that the mosque
was built in three stages. It is apparent from the remaining walls, and
the traces of the old walls, that the mosque in the time of Marwan
II consisted of two sahin, running parallel to the southern mihrab
(niche) wall, and that the third and fourth sahin were added at a
later date. The ceilings of the first two sahin are lower than those of
the third and fourth. In the section that separates the first and the
second sahin there are decorative columns carved with vine branch-
es and bunches of grapes, demonstrating the extraordinary skill of
stonemasons during the Umayyad period. Today, both of the col-
umns are on display in the Sanlurfa Archaeology Museum. Accord-
ing to Ibn Shaddad, this structure was originally built as a shrine to
the moon god Sin and was converted into a mosque in the year 640.
Excavations around the Ulu Cami have uncovered three basalt stel-
lae depicting the moon god Sin and the sun god Shamash, dating
back to the time of the neo-Babylonian king Nabonidus (6th century
BC), which gives support to this view.

Immediately next to the harim (internal area of worship) is a
horseshoe-arched door which appears remarkably well preserved. It
is thought that the fourth sahin was added to the mosque during the
rule of the Zengid dynasty and in fact columns and capitals discov-
ered here carry the hallmarks of 12th century Islamic architecture.

The prayer hall was accessed through a door sitting at the top of
19 steps in the southwest corner of the mosque. The largest of the
original doors was the middle one, the arch of which has survived
until today.

Only the foundations remain of the colonnades located on
three sides of the courtyard, however, the sadirvan, a fountain
structure set in an octagonal pool, which is located in the mid-
dle of the courtyard and has ashlar stone steps leading down to
it, is in reasonably good condition. Excavations have revealed
both the incoming water channels and the waste channels.
The square minaret located in the northeast section of the
courtyard still stands firm at 33.30 m tall. The section
from the base of the minaret to a height of 22m was con-
structed from cut stone whereas the remaining section to
the top of the minaret was made of fired bricks.

The entrance to the courtyard of the Great Mosque
is through doors situated on the east, west and north
sides of the building. Visitors to the mosque today
generally use one of the entrances found on the
east side.






Ulu Camii Etrafinda Devam Eden Kazi Caligmalar::

Meshur Harran Okullar’nin yeri yogun ¢aligmalara ragmen
hala tespit edilememistir. 2014’ten beri Prof. Dr. Mehmet Onal ve
ekibi tarafindan Ulu Camiinin dogusunda yiiriitillen yogun kazi
¢alismalarinda bir hamam, podyumlu su kuyusu, sarniglar, tuva-
letler ve abdest alma yerlerinin oldugu bir sadirvanli avlu, bedesten
ile bir carsiya ait ditkkanlar ve yol ortaya ¢ikarildi. Hamamin bati
boliimiinde yedi adet hiicre tipi kiigiik oda goriildii. Koridor ve oda
girislerinin olduk¢a dar olmasi nedeniyle bu odalarda 6grencilerin
yikandig: diigiiniilmektedir. Bu nedenle Harranda var oldugu bili-
nen okullardan birisi bu alana oldukga yakin olmalidir.

.Ongoing Excavations Around the Great Mosque:

Despite extensive excavation work, the site of the famous Harran
schools and university has still not been determined. However, the
excavations carried out by Prof. Mehmet Onal and his team to the
east of the Great Mosque have revealed a hamam, water cisterns, a
raised water well on a platform, a courtyard with a fountain, toilets
and ablutions area, a covered market area with shops, and a road.



Ulu€amiinin dogusundaki dikdortgen ve kare planli, tabani
diizgiimKesme tas, tugla, bazen de sikistirilmis toprak olan diik-
kanlarin bulundugu cars: kismen ortaya ¢ikarildi. Bulunan sera-
mik, cam ve metal esya yogunluguna bakilarak; bunlarin seramik,
cam ve baharat diikkkani olabilecegi sonucuna ulagildi.

The section to the west of the hamam re-
vealed seven cell-like small rooms, thought to
be wash rooms for students as the corridor
and doorways are so narrow. This has led
to the belief that one of the Harran schools
must have been around this area.

The market area and shops, to the east
of the Great Mosque, have been partially
uncovered. The shops were rectangular or
square, with floors made of smooth, cut
stone, brick or sometimes compressed earth.
The sheer volume of ceramic, glass and metal
objects found indicate that these shops prob-
ably sold ceramics, glassware and spices.
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Hoyiikte ilk kazilar yapilmadan 6nce
hi¢bir mimari kalint1 gériinmiiyordu. O
zamandan beri hoyiigiin birinci tabaka-
sinda Islam Devrine ait (7.-13.yy) bir-
cok ev ortaya cikarilmistir. Cogunlukla
tugla ve kerpicten inga edilmis evlerde
bol miktarda ¢anak ¢omlek ve sikkele-
re rastlanmustir. Bir evde ise tas kapakl
bir tuvalet bulunmustur. Biitiin hoytgi
kaplayan, Ulu Camiine kadar uzanan,
dar sokakli biiyiik bir Islam kenti ortaya
¢ikarilmistir. Kentin mimari kalintila-
rinin altinda, birbirine baglanmis tugla
borulardan yapilmis bir kanalizasyon
sistemi de tespit edilmistir. Hoyligiin
tepesinde kent halkinin un ihtiyacini
karsilayan bazalttan yapilmis dort adet
degirmen tamamen agiga ¢ikarilmustir.
Hoyiikteki buluntular, Islam Devrin-
deki giinliik hayatla ilgili bir¢ok ipucu
vermektedir.

Ayrica, ¢alismalarda Eski Tung Ca-
grna ait kerpi¢ duvarlar ve ocaklara da
rastlanilmistir. Bu doneme ait insan ve
hayvan figiirleri, sa¢ igneleri vs. kiigiik
buluntular da ele ge¢mistir.

Before excavation work started on the
tell, there were no visible signs of archi-
tectural remains. Since then, many hous-
es dating from the Islamic Period (7th-
13th century) have been uncovered from
the base layer of the tell. The houses, pre-
dominantly made from brick and adobe,
revealed a vast number of artifacts in-
cluding pots, containers and coins, and
even a stone-lidded toilet in one house.
Excavations have revealed a large Islam-
ic city with narrow streets, incorporating
the entire mound and stretching as far as
the Great Mosque. Under the architectur-
al remains of the city a drainage system
constructed from interconnecting brick
pipes has been found, whilst at the top
of the mound, four basalt mills, which
provided the city residents with flour,
have been completely exposed. The find-
ings from the tell have shed some light on
what daily life was like during the Islamic
period.

Excavations have also revealed adobe
walls and hearths dating from the Bronze
Age and small artifacts from the same
period such as human and animal figu-
rines, and hair pins.
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Harran surlarinin disinda, bat1 girisi olan Halep Kapisrnin biraz
kuzeyinde, tarihi bir mezarligin ortasinda etrafindaki yiiksek agac-
lardan dolay1 neredeyse gizlenmis gibi duran kesme taslardan sade
bir {islupta insa edilmis kubbeli bir yap1 yer almaktadir. Bu yap1
Seyh Yahya Hayat el-Harraninin Tiirbesi ve Camiidir. Harranda
agag sayist oldukea az oldugu i¢in seyhin makamina gelen ziyaret-
gilere burasi cennetten bir kose gibi geliyor olmali.

12’nci yiizyilda Harranda yasamis ve 1184 yilinda burada vefat
eden Islam aliminin tiirbesi ile camisi ayn1 ¢atinin altindadir. Tiir-
be kismu iki kubbe ile ortiilii ve girisi kuzey tarafindandir. Bir kub-
benin altinda Seyh Hayatin sandukas: bulunmaktadir, diger bolim
Seyh'in huzurunda dua etmek isteyenlere ayrilmistir. Hemen bitisi-
ginde dort kubbenin orttiigli cami bulunmaktadir.

Hayat el- Harrani hazretleri 6liimiinden sonra da tasarrufu de-
vam eden 4 biiyiik evliyadan biri olarak kabul edilmekte ve giinii-
miizde de yogun bir ziyaret¢i akinina ugramaktadir.

Outside the ancien
north of the we
achlar ¢ 210 h111ldivio yhirh 1 coc the S A 1minca1ro £
ashlar stone building which houses the tomb and mosque of
Sheikh Yahya Hayat el-Harrani. The domed building sits in the
middle of an old burial ground, almost entirely hidden by the tall
trees surrounding it, and appearing to visitors like a small corner of

paradise in this desolate, tree-less region.

Sheikh Hayat el-Harrani was an Islamic scholar from Harran
who died in 1184. The tomb section of the building has two domes
and is entered through a north door. One dome sits over the sarcoph-
agus of Sheikh Hayat and the other dome covers an area set aside for
prayer. Immediately next door is a four-domed mosque.

Hayat el-Harrani continued to be revered after his death and he is

considered to be one of the four great miracle-workers. Today, there is
till a steady flow of visitors to his tomb.







YAKUB'UN




Yakup'un Kuyusu adiyla bilinen yer Hayat el-Harraninin dniin-
den gecen yolun devaminda modern Harranin kuzey kenarinda
bulunmaktadir. Hem bilezik tas1 olan bir kuyu, hem de kuzeyden
tonozlu girisi olan bir hayrat seklindedir. Eski fotograflardan ze-
min seviyesinde oldugu anlasilan bilezik tasi, son yillardaki diizen-
lemelerle zemine yapilan dolgu neticesinde yukarida kalmaistir.

Tevrat'ta anlatilan hikayeye gore Abraham’in torunu Yakub'un,
agabeyi Esav’in ofkesinden Harrana kac¢tiginda daha sonra esi ola-
cak giizel ¢oban kiz1 Rahel’i ilk gordiigii yer burasidir. Alanin ¢imli
ve ¢icekli cevre diizenlemesi yapildi.
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HARRAN CEVRESINDE GORULECEK YERLER

Harran sehrinin yaklasik 3 km dogusunda bulunan Imam Bakar
Camii ve Tiirbesi sevilen bir ibadet ve ugrak yeridir. Rivayete gore
12 imamdan besincisi olan Ebu Cafer Imam Muhammed Bakir,
Harran'n fethi esnasinda burada parmagini kaybetmis, tiirbe de
parmagin gomiildiigii yerin tizerine yapilmistir. Tiirbe ve hemen
bitisigindeki cami son yillarda betonarme seklinde genisletilmis ve
tarihi yapidan geriye bir sey kalmamaigtir.

Tektek Daglar1, Harran Ovasinin dogu ve kuzeyini ¢evreleyen
yuzlerce kii¢iik tepelerden olusan 1ss1z taglik bir bolgedir. Yassi sirt-
larin arasindan gegen kuru vadiler tam bir ¢6] manzarasini andirir.
Bu kurak labirentin icinde ilging tarihi yerlerin gizlendigi pek kim-
senin aklina gelmez. Ancak, burasi tarihi acidan o kadar zengin ki
bolge 2007 yilinda Tektek Daglar1 Milli Parki ilan edildi.

PLACES TO SEE AROUND HARRAN










Harrandan ¢ikip Turizm Yolu'ndan dogu istikametine dogru hareket ederken yol 6nce ki-

lometrelerce uzanan pamuk tarlalarindan ve sulama kanallarindan gegiyor. Yesil tarlalarin

otesinde ufukta duran sarimtirak Tektek Daglar1 ilging bir zitlik olusturuyor. Daglar yiiksek
olmadig1 halde ovanin bereketinden sonra insan kendini birden yokluk i¢inde hissediyor.

Han El-Barur kervansarayina giden yolun 15’inci kilometresinden sonra yolun saginda
ve solunda tarihi tas ocaklar: bulunmaktadir. En etkileyici olanlar1 sag tarafta, Goktas
koytiniin bir mahallesinin i¢inde yer alan ve Bazda magaralari olarak adlandirilan iki tas
ocagidir. Alisilagelenin tersine taslar agiktan degil, magara oyularak dagin altindan ¢i1-
karilmigtir. Kalan bosluklar biiytileyici bir giizelliktedir. Genis mekanlarda birakilan ve
yiikseklikleri 10-15 metreye varan tas ayaklari adeta devasa bir katedralin i¢ mekanini
andirmaktadir. Digaridan igeriye sizan giines 15181 meydanlari, tiinelleri ve galerileri
hafif bir sekilde aydinlatmaktadir. Kayada kalan keski ve ¢ekic izleri yiizlerce sene
boyunca Harran, Suayb Sehri ve Han El-Barur taglarini ¢cikarirken ig¢ilerin dokiilen
terleri hakkinda fikir veriyor. Bazi girislerde Arapga kitabe bulunuyor, buradan
tas ocagini isletenlerin adlarini 6greniyoruz. Biiyiik ihtimalle Mogollarin istilast,
bugiin Bazda Magaralar1 ismi ile kargimiza ¢ikan tas ocaklarindaki faaliyetleri
sona erdirmistir.

Leaving Harran on the new Tourism Road heading east takes you past
miles of cotton fields and irrigation channels. Way beyond, on the horizon,
the yellowish hue of the Tektek Mountains appears in stark contrast to the
green fields below. Even though the mountains are not very high, the empti-
ness of the terrain is striking after the fertile plains.

After 15 km on the road heading to Han El-Barur caravansarai you
will come to an area of ancient stone quarries to the right and to the left
of the road. The two most interesting quarries, on the right, are in the
vicinity of the village of Goktas and are known as the Bazda caves.
Contrary to the usual surface mining technique, the stone here was
mined from underneath the mountain by hollowing out from the in-
side. The cavernous empty spaces that remain are stunningly beau-
tiful. The large stone pillars that remain inside, standing 10-15 m
tall, give the vast open space the air of a cathedral. Sunlight filters
in from outside and softly illuminates the tunnels, galleries and
open spaces. The hammer and chisel marks still visible on the
rocks are a reminder of the toil and sweat of the miners over the
centuries as they extracted stone for Harran, the city of Suayb
and Han El-Barur. Arabic epigraphs at some of the entrances
give the names of the quarry operators. It is most probable
that the Mongol invasion brought the mining activities at
what we now call Bazda Caves to an end.
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Bazda Magaralarindan Suayb harabelerine ilerlerken, Goktas
Koyt'nde Harran'in 20 km giineydogusunda bulunan oldukea yalin
bir kervansaraya rastliyoruz. 1993’te yapilan restorasyonda kuzey
yoniinde bulunan giris kism1 onarilmis olup, giiney ve bat1 kisim-
lar1 ise hala harap durumdadir. Harran-Bagdat yolunun tstiindeki
han, Harrandan sonra, Tek tek daglarinda kervanlara ilk giivenli
duragini saglardi. Anitsal giris kapisi, kose kuleleri, payanda ku-
leler, (restore edilen) mescit, hamam, yazlik ve kislik bolimleri ile
Anadolu Sel¢uklu kervansaraylarinin tiim 6zelliklerini tagir.

Giris kapisi tizerindeki kitabeden, bu kervansarayin, M.S. 1228-
1229 senesinde yaptirildig: anlasilir. Bu tarihlerde bolge Eyyubiler
hakimiyetindeydi.

Heading on from the Bazda Caves towards the ruins of Suayb
brings you to the village of Goktas, 20 km southeast of Harran, and
here you will find a rather plain caravanserai. Despite some restora-
tion work in 1993 on the north face entrance, the south and west
sides of the building remain in ruins. On the old caravan route from
Harran to Baghdad, the caravanserai provided the first safe stop in
the Tektek Mountains. It has all the characteristics of an Anatolian
Seljuk caravanserai; a monumental portal, corner towers, buttress
towers, a prayer room (restored), baths, and summer and winter sec-
tions.

According to the epigraph above the portal, the caravanserai was
built in 1228-1229 during the reign of the Ayyubid dynasty.
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Han el-Barur’'un oniindeki asfalt yolu doguya dogru takip edin-
ce ve birkag kilometre sonra Koyunluca Mahallesi'nde sola sapinca
10 kilometre uzakliktaki Suayb sehrine ulasilir. Oldukga etkileyici
Roma ve Bizans kalintilarina sahip olan Suayb’in tarihi hakkinda
hemen hemen higbir sey bilinmiyor. Roma donemi 6ncesinde bu-
rada bir yerlesim var miydi? Genis harabe alanina yayilmis bulu-
nan yiizlerce yeralt: magarasi, zamaninda mezar olarak mi yoksa
mesken olarak mi1 kullanilirdi? Goniillii rehber olarak hizmetlerini
ziyaretgilere sunan koy cocuklarmin iddia ettikleri gibi gercekten
1000den fazla magara var mi1? Gergekten Suayb adli peygamber bu
sehrin isim babasi m1?

J'F- h;‘tn-'.
i\

Following the tarmac road eastwards from Han el-Barur for sev-
eral kilometres brings you to the village of Koyunluca. Here you take
a left and follow this road for 10 km, eventually arriving at the ruins
of Suayb. Despite the impressive Roman and Byzantine remains of
this ancient city, almost nothing is known about the history of Suayb.
Was there a pre-Roman settlement here? Hundreds of underground
caves are scattered throughout the large area of ruins; were these used
as tombs or as dwellings? Are there really more than 1000 caves as
claimed by the village children acting as voluntary guides for visitors?
Did the prophet Suayb (Jethro) really give his name to this city?










Gezi notlarinin disinda heniiz bilimsel arastirma veya arke-
olojik kazi yapilmadig: i¢in antik kentin sirlar1 hala yeraltinda
saklidir. Sehrin adinin ilk Hristiyanlik doneminde ‘Kéfa’ oldu-
gu bilinmekte ancak yerlesimin Roma donemindeki adi bilin-
miyor. Biyiik bir kilise harabesi tespit edildi, ancak, iki katlh
olup bir magara ile birlesen sehrin en etkileyici yapisinin bir
tapinak olup olmadig: kesin degil. Eger tapinak ise, hangi tan-
riya ait oldugu sir konusu. Ancak, Tevrata gore Akabe korfe-
zinin civarinda yasamis olan Musanin kaympederi Suaybin
Tektek daglarinin bu {icra yerlesiminde bulunmus olmas: ve
ismini vermis olmasi, herhalde gerceklikten uzaktir. Suayb is-
minin, Arapga ‘Saeybsahr’, yani ‘yash sehirden geldigi tahmin
edilmektedir. Fakat yeraltindaki mekanlardan biri glintimiizde
‘Suayb Peygamberinin Makamr olarak adlandirilarak ziyaret
edilmektedir.

700 yil harabe olarak kalan kente 1950’li yillarda civardaki
Araplar tarafindan yeni yerlesim kuruldu. Bu kdyiin ¢ocuklar:
disaridan gelen ziyaretgilere rehberlik etmeyi seviyorlar.




Laien

Apart from travel notes, there have been

no archaeological excavations or scient

research carried out at Suayb, so the secrets
of this ancient city remain hidden under-
ground. During the Early Christian period
the city was known as ‘Kéfa’ but its Roman
name is not known. The ruins of a large
church have been identified, and although it
is the most impressive structure in the city, it
is not certain whether this two-storey build-
ing adjoining a cave is in fact a temple. If
it is a temple, to which god is it dedicated?
According to biblical writings, Jethro, the

father-in-law of Moses lived in the gulf of
} ) 8guif o

Aqaba region,so it is probably unlikely that
he was in this remote city or indeed gave his
name to it. It is thought that the name Suayb
actually comes from the Arabic ‘Saeybsahr’
meaning city of the old’. However, one of
the underground caves is now visited as the

‘place of the prophet Jethro’.

The city lay in ruins for 700 years until
the 1950s when a new settlement was formed
by Arabs. The children of this village love to
act as guides for outside visitors.
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Suayb sehrinden kuzey yoniine dogru 16 km gidildiginde Sog-
matar harabelerine ulasilir. Sogmatar ismi Arap kokenlidir ve Suk
(cars1) ile Matar (yagmur) kelimelerinden tiiretilmistir. Yani burasi
“Yagmur Carsisidir. Antik kent ile i¢ ice olan modern kéy Yagmur-
lv'nun da adini Arapgadan aldig1 anlagilmaktadir. Isminin aksine,
bugiinkii Yagmurlu koyii susuzlukla bogusan, birkag ailenin kit ka-
naat kiiclikbag hayvancilikla gecindikleri bir yerlesim yeridir.

The ruins of Sogmatar li
Sogmatar is Arabic in
Matar (rain), so this place is t
which nestles within the ancient ci
means that it too draws its na
contrary to its name, the village to
many families eke out a living from subsistence fe
goats.
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IS Ogmatar-exudes an air of mystery with its numerous t(ﬁz

RINcatved out of the rock, the secret place of worship known as Pogi
BNNNVe, its tumiiulus and central ‘Sacred Mound’, and the remains of an-
eRRbldings scattered around the surrounding hills. This mystery
Gnatedaehaeologists and researchers over the years, with a
{v’- QUBIISIONs being drawn about the significance of this an-

12 t konsoll : 1) ' he 20th century, Henri Pognon, a French diplo-
ki da QLG keen archaeologist, discovered a cave that had
N ] ocky hill to the right of the entrance road to
D illage. @lie found full-length bas-relief figuresid
iousyearved around the s :
Harra A e e, which now bears Pognons nan ‘
siimaktadir. Harrant g grescent moon, one of thesymbe '
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inin var oldugunu bilme
e ulasmamusgtur, : like Har
imiiz kalintilar M. ‘,4-: Ci yiiz
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pede bulunan toplam 10 ya-
z1t ayni doneme aittir. Bu yazitlar o dénemin valisi ve yakinlarinin
hatirlanma isteklerini, krala duyduklar: saygiy1 ve
Tanrilarin Efendisi Marilahe’ye sunduklar:

adaklar1 anlatryor.

arin a
alo shaped like an oyster.
alo represents rays of sunlight and
g the sun god Shamash. To the left o
r bust-like relief carved into an arcP‘e iche.
on both sides indicate that this figure represents the moon

On the flattened summit of the Sacred Mound there are 10 in-
scriptions dating from the same period. These inscriptions include a
dedication to the ruler of the time and his family, and proclaim their
respect for the king and devotion to Marilaha, ‘Lord of the Gods’.







Bu yazitlarin bugiine kadar bulunan en eski 6rnegi-
nin Siiryanice yazilmis olmasi bash bagina bir aragtirma
konusu teskil etmektedir.

Kutsal Tepede sunak yerinin de bulunmasi bize buranin

kocaman bir agik hava tapinagi oldugu konusunda ipuglar

vermektedir. Baz1 arastirmacilar, Kutsal Tepe'nin kuzeyinde

ve batisinda bulunan 9 tepenin ve bunlarin tstiinde bulunan

ve girislerinin hep Kutsal Tepe'ye bakan yikik yapilarin, yedi

gezegeni, giinesi ve ay1 temsil ettiklerine, yerlesim yerinin bas-

I1 basina bir ibadet alan1 olduguna inanmaktadirlar. Diger bir

goriise gore ise harabelerin hepsi anitmezardan bagka bir sey de-

gildir.

Sogmatarda bir dut agaci gélgesinde kalan ve Musanin Kuyusu

olarak adlandirilan tarihi bir kuyu mevcuttur”

These inscriptions are also the oldest examples of Syriac writ-
ing found to date which in itself is a facinating subject for re-
o J o J O J o/
search.

The fact that there was an altar located on the Sacred Mound
implies that this was indeed a huge open-air temple. There are
9 mounds located to the north and west of the central Sacred
Mound, each with the ruins of a structure on top. The entrances
to these structures all face the Sacred Mound leading some re-
searchers to believe that the mounds represented the seven plan-
ets, the sun and the moon, and that therefore this whole settle-
ment area was a place of worship. Others believe that the ruins
are no more than ancient tombs.

Sogmatar is also home to the so-called ‘Well of Moses’, a his-
torical well that sits under the shade of a mulberry tree.
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Gegmisle ilgili

diistincelere dalmisken

belki sahipsiz bir at

kosarak gecer veya

rengarenk kadife elbisesi ve
glimiis islemeli pususuyla bir
Harranli kadin koyun stirtst ile
yaklasir. Harran...

Simdiki zamani bile sanki bir peri
masalindan ¢ikmis gibidir!

Just as you are lost in

thoughts of the past, a free

horse may gallop by, or

a local woman in a multi-coloured
dress and silver-embroidered pusu

headdress may approach with her

flock of sheep. Harran...

a fairytale land even
in the present day!
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